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IN MEMORY OF PROFESSOR HORST JURGEN HELLE
(1934-2026)

An Obituary by Colleagues and Co-authors of the Series “Problems of
Modern Philosophy”

On February 7, 2026, Professor Horst Jiirgen Helle passed away — a
prominent German sociologist, Emeritus Professor at Ludwig Maximilian
University of Munich, whose scholarly work encompassed culture, reli-
gion, family, symbolic interactionism, and comparative philosophy. His ac-
ademic career was associated with the universities of Hamburg, Aachen,
Vienna, and Munich; in the later period of his life, he worked extensively
in the United States and China. In his writings, the European tradition of
interpretive sociology, rooted in Georg Simmel, was combined with a broad
intercultural perspective.

This loss is particularly grievous for the international circle of col-
leagues — a team of our monograph series contributors which has been es-
tablished over the course of decades of fruitful work. Therefore, the
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memory of him is not only the memory of a distinguished scholar, but also
that of an important stage in the formation of our genuinely international
research community. His participation in the series was neither external nor
occasional: each of his contributions introduced a clear methodological
framework that integrated comparative analysis of cultures, historical re-
construction, interpretive sociology, and philosophical reflection on values,
freedom, and human action.

The most appropriate way to honor his memory is not to confine our-
selves to a formal obituary, but to briefly outline the specific nature of his
scholarly contribution to our series.

1. Religion in Contemporary China (2013)

This article, co-authored with his wife Guihua He, establishes one of
the central lines of Helle’s work: religion is treated not as a fixed doctrine
but as a historically evolving form of culture. The authors explicitly adopt
an evolutionary approach to the study of religion in contemporary China.
The central thesis is that conflict in Chinese history arises less between dif-
ferent religions than between religion and state-party authority. This speci-
ficity is explained through reference to deep-rooted shamanistic and kinship
foundations, ancestor worship, and a long-standing tradition of coexistence
among different religious faiths. The authors demonstrate that even where
the state seeks to suppress religion, it does not disappear but transforms its
modes of presence. Methodologically, this study combines comparative-
civilizational analysis, historical sociology of religion, and evolutionary re-
construction of cultural forms. It clearly illustrates Helle’s distinctive ap-
proach: to put a focus not on surface political narratives, but on the long-
term cultural logic of social phenomena.

2. Toward a Comparative Analysis of Chinese and German Philoso-
phy (2019)

In this article, Helle extends his comparative method to epistemology
and the history of philosophy. The central thesis is formulated with preci-
sion: the fundamental difference between Chinese and German philosophy
lies in the ways in which the reliability of knowledge is established. In the
European, Greco-German tradition, the emphasis is placed on rational
proof, abstraction, and the individual as the subject of ethics and cognition;
in the Chinese tradition, it is placed on family, ritual, normative models,
and cultural continuity. The key contribution of this article lies in demon-
strating that these differences are not merely thematic, but concern distinct
types of philosophizing and forms of legitimating the truth. Methodologi-
cally, it represents a model of comparative-historical and civilizational
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analysis, in which philosophical ideas are interpreted as expressions of
broader cultural structures.

3. Ethics, Aesthetics, and Axiology in the Works of Georg Simmel
(2020)

This article most fully reveals the philosophical foundation of Helle’s
own thought. It examines three fundamental epistemological paradigms—
aesthetics, ethics, and axiology — through the lens of Georg Simmel.
Helle’s aim is not merely to present Simmel’s ideas, but to restore their
internal coherence: aesthetic judgment, ethical distinction between good
and evil, and the axiological genesis of value together constitute a unified
field of the philosophy of culture. Of particular significance is his emphasis
on the incompatibility of the naive identification of freedom with equality
in political ethics, as well as his articulation of Simmel’s insight that value
is not an intrinsic property of objects but arises in the relation between sub-
ject and object. The article thus functions both as a historical-philosophical
analysis and as an expression of Helle’s own methodology: culture is un-
derstood as a world of forms, meanings, and valuations created by human
beings. This is an interpretive philosophy of culture rooted in the Neo-Kant-
ian and Simmelian tradition.

4. Problems with Teaching Daoism in China (2021)

In this work, Helle turns from general questions of religion and philos-
ophy to the problem of their institutional transmission. He defines the task
of the article as an analysis of the teaching of Daoism in modern China
under changing political conditions, employing a combination of historical,
logical, and comparative approaches, as well as distinguishing between
“where to teach” and “what to teach.” This study is crucial for understand-
ing Helle’s perspective: he is concerned not only with the content of tradi-
tion, but with its modes of reproduction — in the family, school, university,
temple, and informal contexts. He demonstrates that Daoism cannot be ad-
equately understood if rigidly divided into “philosophy” and “religion,” and
that Chinese culture itself is incomprehensible without it. Methodologi-
cally, this is a contribution to the sociology of knowledge and education,
integrated with cultural history. Helle shows that institutionalization trans-
forms knowledge: once tradition enters academic structures, it is not merely
preserved but redefined.

5. Are the Sciences More Humane than the Humanities? Reflections
on Dilthey, Tchaikovsky, and Putin (2023)

One of Helle’s most conceptually coherent and intellectually incisive
works addresses the boundaries between the natural sciences and the
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humanities. The starting figure is Wilhelm Dilthey, for whom the humani-
ties reveal the human spirit and human freedom, distinguishing a human
from natural determinism. From this perspective, Helle examines bench-
mark cases of cultural coercion, including the figures of Tchaikovsky and
Alan Turing, as well as broader contemporary political-cultural contexts.
His central argument is that there are at least two ways of subordinating
human cultural life: by reducing it to the laws of the natural sciences, or by
subjecting it to repressive religious norms. In both cases, the freedom nec-
essary for responsible human action is undermined. Importantly, Helle op-
poses this not with a mere liberal slogan, but with a humanistic conception
of the individual as a being requiring not only regulation and treatment, but
also interpretation, empathy, and freedom of choice. Methodologically, this
work represents hermeneutic philosophical anthropology, enriched by case
analysis and a critique of cultural reductionism.

6. The Evolution of Gender in Different Cultures (2024)

This article completes the overall conceptual framework of Helle’s con-
tributions to the series. It views gender from an evolutionary perspective,
tracing its development from early hunting cultures through maternal dom-
inance and goddess worship, then paternal dominance and male deities, to
parental equality, posthuman feminism, and contemporary transformations.
The central question for the author is: whether cultural norms should em-
phasize gender differentiation and hierarchy, or move toward similarity and
shared human characteristics. By introducing figures such as Judith and
Joan of Arc, Helle demonstrates that gender is expressed not only through
institutions but also through symbolic models of action. Methodologically,
the study combines evolutionary sociology of culture, comparative anthro-
pology, and analysis of normative patterns of behavior. It highlights Helle’s
enduring interest in human freedom within culturally structured roles: gen-
der is understood not as a narrowly biological fact, but as a historically var-
iable cultural construction shaped by norms, symbols, and expectations.

Taken together, these six articles form a coherent intellectual project
rather than a collection of isolated themes. They are united by a consistent
methodological orientation. Helle conceives of culture as a world of mean-
ings, relations, and historically evolving forms, and of the human being as
an agent operating not only under structural constraints but within a sphere
of interpretation, choice, and value. Accordingly, he repeatedly returns to
fundamental questions: how different cultures legitimate the truth; how re-
ligion, family, education, and gender norms shape human life; how political
power, dogma, or scientific reductionism may suppress freedom; and how
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values emerge through the dynamic relation between human beings and the
world. In this respect, his contributions to our series constitute a unified
body of works in comparative philosophy of culture, interpretive sociology,
historical sociology of religion, and axiology.

As his wife, Mrs. Guihua He, notes: «Throughout his life, Professor
Helle maintained an open and receptive attitude toward different cultures.
Even in his later years, he never ceased to pursue scholarly work; on the
contrary, he remained actively engaged in research and in organizing his
earlier academic contributions. As recently as two months before his pass-
ing, he published an article in a Chinese academic journal entitled “Altru-
ism and Selfishness — a Comparison Between China and the West.” | re-
member not only a wonderful person and an outstanding sociologist, but
also his unwavering dedication to sciencey.

It is in this light that we preserve the memory of Professor Horst Jiirgen
Helle — not only as a distinguished international contributor, but as a
thinker who endowed our collective project with genuine conceptual depth.
His presence within the series has not ended with his death: it endures in
the questions he posed, in the high methodological standard of his work,
and in the intercultural intellectual dialogue to which he devoted his life.

*Kk*x

The text proposed in our monograph is based on a combination of
Professor Horst Helle’s unpublished and published manuscripts. The
first text, Misunderstanding China, was written in February 2023 as
a draft of a possible introduction to a book on China. As the author
himself noted, it was never published due to personal circumstances,
although it reflected his enduring concern with the problem of pre-
venting intercultural misunderstandings.

The second text, Kulturvergleich und Kulturkonflikt (“Compari-
son of Cultures and Cultural Conflict”), was written in German in
August 2025 and later included in his memoir Lessons of Life: From
Truman to Trump (Lektionen des Lebens: Von Truman zum Trump),
self-published through Amazon. The present article incorporates se-
lected materials from both texts.

The second manuscript was translated from German into English
by Professor Helle’s wife, Guihua He, who also integrated relevant
parts of the earlier manuscript and added additional contextual
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explanations and examples, while striving to remain faithful to Pro-

fessor Helle’s original views.
*kx

Mehdi Juvarh:In Memory of Professor Horst Helle

There are people whose passing makes the world a little quieter.
Not because they spoke loudly. Quite the opposite: sometimes it is
those of a quiet presence who leave behind the deepest sense of ab-
sence.

Professor Horst Helle was one of those people. With him disap-
peared not only a voice, not only a familiar intonation or manner of
speaking, but an entire way of seeing the world — a way of perceiv-
ing, at once, both the individual and the epoch, private destiny and
the wider social and historical context in which it unfolds.

When | learned in February that he had passed away, my first re-
action was, naturally, grief. We had known each other for more than
twenty-five years. Over that time, he became someone far closer to
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me than is usually the case between a professor and a former student
—and later, indeed, a doctoral student as well. Yet alongside the pain
of loss there was also a very clear awareness that he had lived a gen-
uinely large and meaningful life. Not necessarily an easy one, but one
filled with purpose, intellectual labor, inner discipline, and a rare kind
of human dignity.

| first met him while | was a student in an international program
at the University of Munich. I remember noticing almost immediately
his English. For a German professor of his generation, he spoke it
with remarkable ease. Not merely correctly, but naturally, with pre-
cision, clarity, no trace of ponderousness, and only the faintest hint
of an accent. Many professors at the time seemed determined to
sound “academic,” weighing their speech down with complexity.
Helle was the exact opposite: the more difficult the idea, the more
calmly and lucidly he expressed it.

Later, when my German had become fully fluent, we still contin-
ued speaking English. He would laugh and say that it was simply the
force of habit. Sometimes he added that there was also something
about the language itself — its directness and practicality, its freedom
from unnecessary heaviness. In time | realized that these remarks re-
flected something much deeper: a desire to reach the essence of
things as directly as possible, without getting lost in form. That striv-
ing for clarity, precision, and inner intellectual honesty was one of
the defining features of his character and shaped him profoundly as a
scholar.

Horst Helle’s childhood unfolded during the years of Nazi Ger-
many and the war. He never liked making those experiences the cen-
ter of conversation and almost never spoke of them in grand or sen-
timental terms. This, too, revealed another essential quality in him: a
deep inner restraint. He belonged to a generation that had lived
through catastrophe but had never learned to display its trauma pub-
licly.

And yet it was impossible not to feel how profoundly those expe-
riences had shaped him. In his attitude toward society there was al-
ways an awareness of how fragile social structures truly are, and how
quickly civilization can lose its balance. Perhaps that is why he was
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drawn so strongly to culture, family, and religion — to those things
that provide human beings with an inner framework during periods
of historical turbulence.

Music, for instance, occupied a very special place in his life. For
him it was never simply aesthetic pleasure. It was, rather, a means of
preserving inner order. | often think that people of his generation re-
lated to culture differently from the way we do today: not as an em-
bellishment of life, but as something essential to it.

In time, this interest led him naturally toward the sociology of
culture, the sociology of religion, and the sociology of the family. It
was in these spheres that he saw the true foundations of society —
foundations far deeper than political slogans or economic models.

Interestingly, he did not arrive in academia immediately. At his
father’s insistence — his father held a senior executive position in a
large international company — he spent some time in the United
States, earned an MBA there, and even worked for a couple of years
in the corporate setting. The experience proved useful, but transi-
tional. Already then — fortunately for himself, and perhaps somewhat
disappointingly for his father — he had begun to understand that his
real calling lay elsewhere: in the scholarly analysis of society and its
structures.

One of the central figures in his intellectual life was the sociolo-
gist Georg Simmel. Helle could speak about Simmel almost end-
lessly, and always with a kind of special reverence, nearly a personal
affection. What fascinated him most, I think, was Simmel’s ability to
perceive within ordinary phenomena the deeper forces shaping social
life. Money, fashion, the rhythm of urban existence, the forms of hu-
man interaction — Simmel analyzed all of these with such subtlety
and insight that, more than a century later, his writings feel not out-
dated but strangely prophetic.

Helle was fascinated by the fact that so many of Simmel’s obser-
vations had not merely remained relevant, but in some ways had be-
come even more precise with time than they had appeared to Sim-
mel’s own contemporaries. What attracted him to Simmel was not
only intellectual depth, but also a particular mobility of mind. Simmel
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did not construct massive closed systems; rather, he seemed to move
alongside life itself, tracing its constantly shifting forms.

At the same time, Helle understood perfectly well that Simmel
could be difficult to read. Many of his texts are written in a dense,
almost labyrinthine style. Here another rare gift of Helle’s became
evident — his gift as a teacher and interpreter. He possessed an ex-
traordinary ability to untangle those complex constructions and ren-
der them into clear human language without impoverishing the
thought itself. Thanks largely to him, many students encountered
Simmel not as a “classic for specialists,” but as an astonishingly liv-
ing and contemporary thinker.

Moreover, through his exceptional command of English, Helle
played an important role in introducing Simmel to the English-speak-
ing academic world, helping to make his work accessible to scholars
and readers for whom German remained a barrier. In this sense he
was not merely an interpreter, but a kind of mediator between intel-
lectual traditions — someone capable of opening complex European
thought to a wider scholarly world without stripping it of its depth.

Yet Helle’s scholarly career, especially in its later years, extended
well beyond the confines of the European academic tradition. One of
his major interests during this period became the societies of East
Asia — above all China, but also Japan and Korea. What drew him to
them was the opportunity to examine social development outside the
Western framework that Europe had for so long regarded as univer-
sal. He approached other civilizations neither condescendingly nor
exotically, but with genuine intellectual respect and curiosity.

For all his academic seriousness, he never gave the impression of
a man enclosed within the walls of the university. Quite the contrary:
he retained a vivid interest in the world around him. With students he
was relaxed, often very witty. Some of his remarks were remembered
for years afterward.

| remember once, during a discussion of social change, he became
slightly irritated by a debate about modern family models and sud-
denly exclaimed: “Feminism is worse than communism.” The room
burst into laughter. And it was not even the phrase itself that mattered
so much, but the way he said it — with the utterly sincere indignation
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of a man formed by the old European tradition, who felt instinctively
that the world familiar to him was slipping away.

At the same time, he was by no means someone trapped in the
past. Quite the opposite: he remained genuinely curious about new
things and eager to understand modernity from within. He actively
used social media, commented on photographs, replied to students
and colleagues, and posted family pictures. He did all this entirely
naturally, without any attempt to appear younger or more fashionable
than he was.

One photograph in particular has remained with me. It was taken
in the garden of his daughter’s home during a celebration of his birth-
day: a large family gathered together, several generations, children, a
lively summer afternoon. He sat at the center — calm, unassuming,
without posing — like someone around whom family naturally gravi-
tates. The caption was entirely characteristic of him, at once warm
and sociological:

“A pretty united gang, but if you force some family sociology on
them, one group are all somehow offspring of my paternal grandfa-
ther (who as electrical engineer helped electrify — in the technical
sense — the city of Hamburg around 1900), while the other group are
persons who fell in love with a member of the first group.”

Even a family photograph he managed to turn into a small medi-
tation on social structure.

More generally, he enjoyed learning new things, especially when
he saw practical value in them. Quite early on he became interested
in Amazon’s print-on-demand system, in which books are printed
only once they are actually ordered. He appreciated both the ecolog-
ical logic of the model and the possibility of seeing how many people
genuinely read a given work. This, too, was very characteristic of
him: the combination of an old-school academic sensibility with an
enduring curiosity about new technologies.

Even many years after formally retiring, he continued to come
regularly to his office at the Institute of Sociology on Konradstrasse.
Several times | stopped by unannounced and almost always found
him reading. The office itself seemed to exist in a different rhythm
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from the outside world: books, journals, articles, soft light. There was
something deeply peaceful and concentrated about that space.

We spoke about many things: China, Germany, music, war, fam-
ily, the changing university, and why modern life increasingly under-
mines our capacity for sustained attention. And what remains with
me most vividly is that he never spoke as though he possessed final
truth. For a man of his intellectual stature, there was astonishingly
little vanity in him, and a great deal of quiet respect — both for the
world itself and for the people with whom he spoke.

With age, he returned more and more often to the themes of war
and historical memory. Yet even here he avoided grand moral ges-
tures. What interested him was not condemnation, but understanding.
He knew too well how complex human beings are, and how fragile
the social mechanisms can be that keep societies from falling apart.

Perhaps that is why being in his presence always produced a sense
of life’s inner seriousness. Without pathos, without theatricality, but
something deeply real.

Now that he is gone, | find myself thinking more and more about
how rare that combination truly was: intellectual greatness, cultural
depth, and simple human normality. He never tried to appear more
important than he was. And perhaps that is precisely why he left such
a profound impression on those who knew him.

May his memory endure in light.
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PROFESSOR HORST YURGEN HELLENIN XATIiROSINO
(1934-2026)
“Miiasir falsafonin problemlaori” seriyasinin hommiiollif
homkarlarimin nekrologu

7 fevral 2026-c1 ildo gorkomli alman sosioloqu, Liidviq Maksimilian
Miinhen Universitetinin foxri professoru, madoniyyat, din, ails, simvolik
interaksionizm vo miiqayisali folsofo {izro todqiqat¢t professor Horst
Yurgen Helle vofat etdi. Onun elmi foaliyysti Hamburg, Axen, Vyana va
Miinhen Universitetlori ilo bagli olmus, hoyatinin son dévrlarinds isa
xiisusilo ABS vo Cindos foal ¢alismisdir. Onun osarlorinds Georg Zimmel
onanasinden  golon  Avropa interpretativ  sosiologiyasi  genis
moadoaniyyatlorarasi perspektivla birlogirdi.

Bu itki onilliklar boyu mohsuldar amokdasliq naticasinds formalagmis
beynalxalq homkarlar dairasi — seriyamizin miialliflori tigiin xiisusilo
agrilidir. Professor Hellenin xatirasi yalmz gérkomli alim haqqinda xatirs
deyil, hom do hagigaton gercok beynalxalq todgigat kollektivimizin
formalasmasinin mithiim marholasinin xatirasidir. Onun seriyadaki istiraki
formal vo epizodik deyildi: har bir nosri madoniyystlorin miiqayisali
tohlilini, tarixi rekonstruksiyani, interpretativ sosiologiyan1 vo dayarlar,
azadliq va insan foaliyyati haqqinda falsafi refleksiyani birlogdiron aydin
metodologiya gatirirdi.

Onun xatirosini yad etmayin on dogru yolu formal nekrologla
kifayatlonmomok, onun elmi irsinin seriyamizdaki mahiyyatini qisa sokilda
gostarmoakdir.

1. “Miiasir Cinda din” (2013)

Bu mogalods (hommiollif: hoyat yoldast Guihua He) Helle
yaradiciliginin asas istigamatlorindan biri ortaya qoyulur: din sabit doktrina
kimi deyil, tarixi doyigon modoni forma kimi nazordon kegirilir. Miialliflor
Cin tarixinds asas garsidurmanin dinlar arasinda deyil, daha ¢ox din ils
dovlat/partiya hakimiyyati arasinda bas verdiyini gostarirlar.

2. “Cin vd Alman falsafasinin miiqayissli tahlilino dogru” (2019)

Bu mogalodo Helle epistemologiya vo folsofo tarixi sahasinds
miiqayisali yanagmani inkisaf etdirir. O gostarir ki, Avropa ananasinds bilik
rasional siibutla asaslandirildigi halda, Cin anonasinds ails, ritual va madani
davamliliq asas rol oynayir.

3. “Georg Zimmelin asorlorinds etika, estetika vo aksiologiya”
(2020)

Bu is yazi Hellenin falsofi asaslarini agiq sokilda gostarir. O, estetika,
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etika vo aksiologiyan1 vahid modani falsafo sahasi kimi togdim edir vo
dayarin subyekt ilo obyekt arasindaki miinasibstdo yarandigini vurgulayir.

4. “Cindd daosizmin tadrisi problemlori” (2021)

Bu magalads Helle ananslorin 6tiirtilmasi masalasine miiraciot edir. O
gostorir ki, daosizmi “folsofa” vo “din” kimi sort sokildo ayirmaq miimkiin
deyil vao onun dyranilmasi Cin madaniyyatini anlamagq iigiin vacibdir.

5. “Tobiat elmlori humanitar elmlordon daha humanistdirmi?”
(2023)

Bu moqgaloda Helle tabist vo humanitar elmlor arasindaki sarhodlori
aragdirir. Vilhelm Dilteya istinad edarok, o gostarir ki, insan azadligi mohz
humanitar elmlords daha dolgun sokildos agilir.

6. “Miixtalif madoniyyatlords genderin tokamiilii” (2024)

Bu mogalo Hellenin todgiqatlarini tamamlayir. O, genderi bioloji fakt
kimi deyil, tarixi doyison madani konstruksiya kimi taqdim edir vo miixtolif
madoani marhalalords onun transformasiyasini aragdirir.

Bu altt mogalo birlikdo tosadiifi mdvzular toplusu deyil. Onlari
birlosdiran osas ideya budur: moadoaniyyst monalar vo miinasibatlor dii-
nyasidir, insan iso yalniz strukturlarin tosiri altinda deyil, ham do segim,
sorh vo doyar miistavisinds foaliyyat gostoron varliqdir.

Onun hoyat yoldasi, xanim Guihua Henin geyd etdiyi kimi:
“Professor Helle biitiin hayati boyu miixtalif madaniyyatlaora agig vo hassas
miinasibat niimayis etdirmisdir. Hotta émriiniin son illarinda belo elmi
foaliyyatini dayandwmamisdir,; aksina, tadgiqatiarint aktiv sakildo davam
etdirmis va aWalki akademik tohfalarini sistemlasdirmisdir. Oliimiindan iki
ay awal o, Cin akademik jurnalinda «Altruizm va eqoizm — Cin va Qarb
arasinda miigayiso» (Altruism and Selfishness — a Comparison Between
China and the West) adli maqala dorc etdirmisdir. Man yalniz méhtasam
bir insam va gorkamli sosioloqu deyil, ham da onun elma sarsilmaz
sadaqatini xatirlayram”.

Biz professor Horst Yiirgen Helleni mohz belo xatirlayacagiq — sadaca
taninmis acnobi alim kimi deyil, hom ds beynolxalq layihomiza darin kon-
septual mazmun gazandiran bir miitofokkir Kimi. Onun irsi onun qoydugu
suallarda, yiiksok metodoloji standartlarinda vo hoyatini hasr etdiyi

modaniyyatlorarasi intellektual dialogda yasamaga davam edir.
**k*

Bizim monografiada tagdim edilon bu yeni magals prof. dr. Horst Hel-
lenin iki ¢ap olunmamis vo nasr edilmis alyazmasinin birlasdirilmasi
osasinda hazirlanmigdir. Birinci matn — “Cinin yanlig anlasilmasi” (“Mis-
understanding China”) — 2023-cii ilin fevral ayinda Cin haqqinda kitab
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tiglin miimkiin giris hissasinin plani kimi yazilmisdir. Miiallifin 6ziiniin da
geyd etdiyi kimi, motn soxsi xarakter dasidigi ii¢iin he¢ vaxt nosr olun-
mamigdir, lakin o, mioallifin madoniyyatlorarasi anlasilmazliglarin aradan
qaldirilmast ilo bagh dorin duyarihgmi oks etdirir. Ikinci motn —
“Madoaniyyatlorin miigayisasi Vo madoniyyat miinaqisosi” (“Kulturver-
gleich und Kulturkonflikt”) — 2025-ci ilin avqust ayinda alman dilindo
yazilmis va daha sonra onun Amazon yayinlar vasitasilo 6z hesabina nagr
etdirdiyi “Hoyat dorslori: Trumandan Trampa” (“Lektionen des Lebens:
Von Truman zum Trump”) adli xatiralar kitabina daxil edilmisdir. Hazirki
mogalo hor iki motndon secilmis materiallar1 &ziindo birlosdirir. Ikinci
alyazma Proffesorun hayat yoldasi Guihua He torofindon alman dilindon
ingilis dilina torctims edilmisdir. O, hamg¢inin avvalki slyazmanin uygun
hissalarini inteqrasiya etmis va prof. Hellenin orijinal baxislarina sadiq qal-
maga ¢alisaraq alava yeni kontekstual izahlar vo niimunalar slava etmisdir.
%k k
Mehdi Cuvarh: Professor Horst Hellenin xatirasina

Diinyada els insanlar var ki, onlar gedondon sonra diinya bir godor
sassizlagir. Bu, onlar ¢ox damsdigr tigiin olmur. ©ksina, bazon an sakit in-
sanlar 6zlarindon sonra an dorin boslug buraxirlar.

Professor Helle Horst mohz bels insanlardan idi. Onunla birgs yalniz
bir sas, tanis intonasiya, vo ya sdhbat torzi yox olmadi. Hom do hadisalars
baxmanin xiisusi bir tisulu- insan1 vo epoxani, saxsi taleyi vo sosial-tarixi
konteksti eyni anda gora bilmok gabiliyyati getdi.

Fevral ayinda onun artiq hayatda olmadigini 6yranands ilk hiss, albatto,
itki agris1 idi. Biz iyirmi bes ildon artiq bir miiddst idi ki, tanisdiq. Bu iller
arzinds 0, monimgiin professorla kegmis tolobo (daha sonra iso aspirant)
arasindaki adi miinasibatdon gat-qat yaxin bir insana ¢evrilmisdi.

Amma itki hissi il yanasi ¢ox aydin bir duygu da vardi: o, hagigaton
boylik vo maragl bir hoyat yasamisdi. Bu hoyat miitloq asan olmamaisdi,
lakin mona ils, diisiinco zohmati ila, daxili intizam va nadir insani layagstle
dolu idi.

Mon onunla halo Miinhen Universitetindo beynslxalq program {izra
taloba oldugum illards tanis olmusdum. Xatirlayiram ki, demok olar darhal
onun ingiliscasine diggat yetirmisdim. Onun naslindoan olan bir alman pro-
fessor ticlin bu dilds heyratamiz doracads sorbast danigirdi. Sadaca diizgiin
yox- ylingiil, daqiq, agir akademik tomtoragsiz vo hissolunmayacaq gador
ylingiil aksentla.

O dovrde miisllimlarin ¢coxu akademik soslonmaya c¢aligir, nitqlorini
bilorakdon miirokkoblogdirirdilor. Helle iso bunun tam oksi idi: fikir na
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gadoar miirokkab olurdusa, 0, onu bir o gadar sakit vo aydin ifads edirdi.

Sonralar alman dilim yetarinco sarbastlogondan sonra belo biz yena
ingilisco danigmaga davam edirdik. O, giilarok bunun sadacs vardisin giicii
oldugunu soylayirdi. Bazon do olavs edirdi ki, mosals dilin 6ziiylo baglidir-
onun sadsliyindo, rahatliginda va olavas agirligin olmamasinda.

Zaman kecdikco basa diisdiim ki, bu sozlordo daha boyiik bir matlob
gizliydi: formanin i¢indo itib-batmadan miimiikiin qodor tez mahiyyato
catmaq istoyi. Aydinhiga, dogiqliys, daxili intellektual diiriistlitya bu meyl
timumiyyatlo onun xarakterinin asas xiisusiyyatlorindon idi vo onu alim
kimi tayin edirdi.

Hors Hellenin usaqgligi nasist Almaniyasi vo mitharibs illorins tosadiif
etmisdi. O, mbu tacriibani s6hbat morkazins ¢evirmayi sevmirdi va demak
olar ki, he¢ vaxt bu barads pafosla danismirdi. Yeri golmigkon, burda da
onun basqa bir saciyyavi keyfiyyati nozars garpirdi- daxili tamkini.

O, folakati yasamis, amma 6z travmasini niimayis etdirmoys aligmamig
naslin niimayandoalarindan idi.

Bununla bels, yasadiglarinin onda neca giiclii tosir buraxdigr agiq hiss
olunurdu. Onun comiyyato miinasibatinds sosial konstruksiyalarin neco
kovrak ola bildiyini va sivilizasiyanin dayaniqligini no gadar siiratlo itiro
bildiyini gdzolmlomis bir insanin baxisi var idi.

Boalka da bu sobabdan onu madaniyyat, ailo, din maraqlandiridi- tarixi
turbulentlik dovrlarinds insan ti¢iin daxili dayaq yaradan movzular.

Moasalon, musigi onun hayatinda tamamils xiisusi yer tuturdu. Musiqi
onun {i¢iin he¢ vaxt sadaCs estetik zovq deyildi. Daha ¢ox daxili nizami
gorumagin iisulu idi.

Mono elo galir ki, onun naslinin insanlart modoniyyats basqa ciir
yanagsirdilar: hoyata alava kimi yox, hayati zorurat kimi.

Sonralar bu maraq tobii sokildo onu madaniyyat sosiologiyasina gatirib
cixardi. Mahz bu sahslards 0, comiyyatin asasimi goriiriidii- siaysi siiar-
lardan vs igtisadi modellordon gat-gat dorin bir tomoali.

Maraqhdir ki, o, elmo dorhal golmomisdi. Boyiik beynoslxalg
sirkatlordon birinds yiiksok idaragilik mdvqeyi tutan atasinin takidi ils bir
miiddot ABS-da yasamis, orda biznes idaragiliyi tizro magistr doracasi
almis va hatta bir ne¢a il korporativ miihitdo ¢alismigdi.

Bu tocriiba onun tigiin faydali olsa da, kegid xarkteri dasiyirdi. Halo 0
zaman Ozl Ugin xosbaxtlikdon va balks do atasini mayus edarak aydin
sokildo anlamigd: ki, onu hagigston maraglandiran basqa sahadir- camiy-
yatin va onun strukturlarinin elmi tohlili.

Onun intellektual hayatinin morkazi fiqurlarindan bir gorkomli sosiolog
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Georq Zimmel idi. Helle Zimmel haqqinda demak olar ki, sonsuz danisa
bilordi vo bunu hamiss xiisusi bir hormatlo, soxsi bagliliq hissi ilo edirdi.

Moano elo galir ki, Zimmelds onu an ¢ox heyran edon cohat giindslik
hadisalar i¢inds ictimai hoyati formalagdiran fundamental qiivvalori gora
bilmasi idi. Pul, moda, sohar hoyatinin ritmi, insan miinasibatlorinin forma-
lar1- Zimmel biitiin bunlari elo bir dorin sezgi ilo tohlil edirdi ki, aradan bir
osr Otmasine baxmayarag, onun motnlori kéhnalmayib, oksina, bozon
peygombarlik kimi goriiniir.

Helleni heyyroatlondiron basqa bir mogam iss Zimmelin bir ¢ox miisa-
hidalorinin zaman ke¢dikca aktualligini itirmomasi, aksine, sosioloqun 6z
miiasirlori tictin oldugundan bela dogiq saslonmoasi idi.

Zimmelda onu calb edon yalniz doqiglik deyildi. Orda diigiinconin
xiisusi bir harokatliliyi do vardi. O, agir vo gapali sistemlor qurmurdu; sanki
hoyatin 6z harakatini izlayir, onun daim dayison formalarini geyds alirdi.

Bununla yanasi, Helle ¢ox yaxsi analyirdi ki, Zimmeli oxumaq bazaon
asan deyil. Onun bir ¢ox matni miirokkab, bazi yerlords iso az gala labirinti
xatirladan bir dille yazilmigdi.

Vo mohz burda Helenin miisallim vo interpretator kimi basqa bir nadir
istedad1 izo ¢ixirdi: o, bu miirokkob konstruksiyalart agmagi vo fikrin
6ziinli sadalagdirmadon onalr1 aydin basa diistilon dilo ¢evirmayi bacarirdi.

Yagin ki mohz onun sayasindos bir ¢ox taloba Zimmeli ilk dafs “yalniz
miitoxassislor tigiin klassik” kimi deyil, heyrotamiz dorocods canli vo
miasir bir miiallif kimi kosf etmisdi.

Ustalik, parlaq ingiliscasi sayasinda o, Zimmelin ingilisdilli akademik
miihitdo tanidilmasinda da miithiim rol oynamisds; aslinds, alman dilinin
manes olaraq qaldigi oxucu va todqiqatgilar {igiin onun asarlorini olgatan
edirdi.

Bu manada o yalniz interpretator deyildi. O ham ds intellektual snanalor
arasinda bir nov vasitagi idi- miirokkob Avropa disiincasini onun darinli-
yini itirmodon daha genis elmi diinyaya acan insanlardan biri.

Bununla bels, Hellenin elmi foaliyyati, xiisusilo sonraki illarda, artiq
yalmz Avropa akademik konteksti ilo mahdudlagsmirdi. Bu dovrds onun
osas maraq saholorindon biri Sorgi Asiya comiyyatlori olmusdu- ilk
ndvbdad Cin, amma hamg¢inin Yaponiya vo Koreya.

Onu daha ¢ox bagqa bir sey calb edirdi: comiyyatin inkisafina Qorb sxe-
mindan konarda baxmaq imkani. Avropada uzun miiddat bir ¢oxlart hamin
sxemi universal hesab etmigdilar.

O, basqa sivilizasiyalara no yuxaridan asagi baxirdi, na do ekzoti-
klosdirirdi. Daha ¢ox intellektual hrmot Vo maraqla yanasirdi.
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Biitiin akademik ciddiliyina baxmayaraq, o he¢ vaxt universitet divar-
lar i¢cindo qapanib qalmis bir insan tesiri bagislamirdi. Oksing, otrafda bas
veranlora canlt maragi homisa hiss olunurdu. Talabalorls iinsiyystdo Rahat
davranir, bazon olduqca iti yumor niimayis etdirirdi. Onun bazi replikalari
sonralar uzun miiddst xatirlanirdi.

Xatirlayiram, bir dofo sosial doyisikliklorlo bagli miizakirs zamani
miiasir ailo modellori otrafinda gedon sohbatdon bir godar qiciglanaraq
emosional sokildo dedi:

- Feminizm kommunizmdoan daha betardir.

Auditoriya giiliiso boguldu. Masalo yalniz deyilan fikirds deyildi; onun
bunu neca séylomasi idi- aligdig1 diinyanin yavas-yavas yoxa ¢ixdigini hiss
edon kohna Avropa moktabinin adamina xas tam Somimi naraziliq!

Bununla bels, o heg¢ do kegmisdo ilisib qalmis adam deyildi. Oksina,
onu homiso yeniya maraq Vo miiasirliyi daxildon anlamaq istoyi
farglondirirdi.

Sosial sobokoalordon foal istifads edir, fotolara miinasibat bildirir, talobo
vo hamkKarlarina cavab yazir, ailo sokillori paylasirdi. Biitiin bunlar1 son
doraco tobii sokildo edirdi- no daha gonc goériinmoays ¢aligirdi, no do
trendlors uygunlasmaga.

Xiisusilo bir fotogokil yaddasimda qalib. Qizinin baginda, ad giinii
miinasibatilo ¢okilmisdi: boyiik ailo, bir nega nasil, usaqlar, canli bir yay
glinii.

O, markazds oturmusdu- sakit, pozasiz, ailasinin tobii sokilds strafinda
toplandig1 bir insan kimi. Saklin altinda isa tam onun tislubuna uygun- ham
isti, ham do sosioloji bir geyd vardi:

“Oldugca six bagli bir grup. Bir az ailo sosiologiyasi alavs etsak, onun
bir hissasi toxminon 1900-cii illords Hamburqun elektriklogdirilmosinds
istirak etmig miihandis baba torafimdon galon naslin davamgilaridir, digar
hissasi isa vaxtila hamin naslin niimayandalarins asiq olmus insanlardir.

Hotta adi ailo fotosunu bels sosial struktur haqda kigik bir miisahidaya
cevirmayi bacarirdi.

Umumiyyatle, yeni seylori monimsomak onun xosuna golirdi- xiisusilo
do onlarin praktik mona dasidigini géronda. Masalon, Amazon-un print-on-
demand sistemino Kifayst godor erkon maraq gostormisdi; yoni kitab
hagigatan sifaris edildikdon sonra ¢ap olunur.

Bu yanagmanin hom ekoloji torafi, hom do insanlarin gergokdos hansi
kitablar1 oxudugunu gérmok imkani onu colb edirdi. Burada da ona xas
saciyyavi bir xiisusiyyat hiss olunurdu: kohno akademik moktabin in-
saninda yeni texnologiyalara garsi canli maragin birlosmasi.
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Formal olaraq pensiyaya ¢ixmasindan uzun illar kegandan sonra bels o,
Konradstrassedoki Sosiologiya Institutundaki kabinetino galmokda davam
edirdi.

Bir ne¢o dofo xobor vermadon yanina getmis vo onu oxuyarkon
gOrmiisdiim.

Kabinet elo tosir bagiglayirdi ki, sanki orda zaman ¢dldokindon daha
yavas axirdi: kitablar, jurnallar, moagalalar, xafif isiq...

Bu mokanda ¢ox nadir rastlanan bir comlonmo va sakitlik hissi vardi.

Bir ¢ox sey haqqinda danisirdig- Cin, Almaniya, musiqi, miiharibs, ailo,
universitetin neco doyismasi vo miiasir diinyada diqqgeati gorumaginniya
getdikca ¢otinlogmoasi barado.

V2 an ¢ox yadda galan cohatlordon biri bu idi: o heg vaxt son hagigsto
sahib kimi danigmirdi.

Onun miqyasinda bir insan tigtin Helleda toaciiblii doracads az intel-
lektual tokobbiir va gox sakit bir diinya vo insana hormat var idi.

O, yaslandigca miiharibo Vo tarixi yaddag movzularina daha tez-tez
gayidirdi. Amma burda da yiiksok monavi pafosdan gagirdi. Onu mara-
glandiran sey mithakimo etmok yox, anlamagq idi.

O, insanin no Qodor miirokkob varliq oldugunu vo comiyyati
dagilmaqdan qoruyan mexanizmlorin sosial mexanizmlorin no godor
kovrak oldugunu yaxsi bilirdi. Yaqin els bu sababdon onun yaninda hamiso
hoyatin daxili ciddiliyi hiss olunurdu. Pafossuz, teatralligsiz, amma gox
ciddi sokilda.

Ini 0 hayatda olmayanda, mon getdikca daha ¢ox diisiiniirom Ki, bu,
neca nadir bir birlogsma idi- boyiik agil, madani darinlik va insani normalliq.

O, 6zint oldugundan daha ohamiyyatli géstormays calismirdi. Vo
balka da buna gors bels giiclii tasir bagiglayirdi.

Isiqh xatiresi galsin.
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IMAMSATH [TIPO®ECCOPA XOPCTA FOPTEHA XEJIIE
(1934-2026)

Hexponoz konnee-coasmopog cepuu «IIpobremul cospemennotl
dunocogpuuy

7 ¢depans 2026 roma ymén uz xu3Hu npodeccop Xoper FOpren
XeJite - BUTHBIN HEMEIIKHHA COITMOJIOT, TIOYETHBIM mpodeccop MIOHXEH-
CKOro yHuBepcurera umeHu Jlroxsura MaxcuMmMuminana, HCCIIEZOBAaTENb
KYJNbTYpPBI, PEITUTUH, CEMbH, CUMBOJIMYECKOTO WHTEPAKIIMOHU3MA U CPaB-
HUTENbHOH Qunocoduu. Ero HayuHblil myTh ObLI CBSI3aH C YHUBEpPCHTE-
tamu ['amOypra, AxeHa, BeHsl m MIoHXeHa; B MO3MHUN TMEPHOI CBOCH
KHU3HH OH 0c0OeHHO mHTeHCUBHO paboTan B CIIIA u Kurae. B ero tpyaax
eBpOIelCKasi MHTEPIPEeTaTUBHAS COIMOJIOTHS, uaymas ot ['eopra 3um-
MeJIs, COEIUHSIIACH C IUPOKOH MEXKYJIbTYPHOU MEPCIEKTUBOM.

Ota yTpaTta 0co00 4yBCTBHUTENIbHA ISl CIIOKHUBILETOCS 3 IECSTHIICTHUS
TUIOIOTBOPHOM pabOThl MEXKIyHAPOJAHOTO KpyTra KOJUIET - aBTOPOB HaIlleH
cepun MoHorpadwmii. [Tamars o mpodeccope Xemne — 3TO HE TONBKO IMa-
MSATh O 3aMEYaTEIbHOM yYEHOM, HO ¥ IaMATh O Ba)KHOM 3Tane GopMHpO-
BaHUsl Hallell MOJUIMHHO WHTEPHAIIMOHAIBLHON HCCIIe0BaTeILCKON OOIII-
HoctH. Ero yuactue B cepun ObIJI0 HE BHEITHUM U HE SMTU30JUUECKUM: KaXK-
nast ero MyOJIMKaLys BHOCHIA B OOIILYI0 paboTy YETKYIO METOAOJIOTHIO, CO-
SIMHSBIIYIO CPAaBHUTENBHBIN aHaM3 KYJIbTYyp, HMCTOPUYECKYIO PEKOH-
CTPYKIIUIO, UHTEPIIPETATUBHYIO COIUOJIOTHIO U (PHUI0COPCKYIO pehIeKCHIO
0 LIEHHOCTSIX, CBOOOE U YeIOBEYECKOM JICHCTBUM.

HauOonee BepHBIH ciocod NOYTUTH €r0 MaMATh — HE OTPaHUYUTHCS
(hopMasTbHBIM HEKPOJIOTOM, & KPaTKO MOKAa3aTh, KAKUM UMEHHO ObL10 e2o
Hayunoe nacneoue 8 Hauiell cepu.

1. «Religion in Contemporary China» / «PeJurust B coBpeMeHHOM
Kurae» (2013)

Ota crarhs (HamucaHHas BMecte ¢ cynpyroit ['yuxya Xu - Guihua He)
cpasy 3a1a€T OHYy M3 IJIaBHBIX JIMHUH TBOpYECTBa XeJjie: OH paccMaTpu-
BaeT PENIUTHUIO HE KaK 3aCTHIBIIYIO TOKTPUHY, 8 KAK HCTOPUYECKU U3MEHS-
fo1Iytocst GopMy KyJIbTypbl. ABTOPHI MPSIMO 3asIBIISIFOT, YTO H30UPAIOT 960-
JHOYUOHHBIN NOOX00 K OIHUCAaHWIO penuruii coBpemenHoro Kwuras. [lpu
9TOM TJIaBHBIM TE€3UC CTaTHH COCTOUT B TOM, YTO B KUTAHICKOH UCTOPUH KOH-
(IUKT 0OBIYHO BO3HUKAET HE CTOJNLKO MEKIY PEIUTHSIMHU, CKOIIBKO MeHcOy
penuzuell u 20cyoapcmeeHHo-napmuiiHol éiacmsio. B 00BSICHEHUN dTOU
creun(UKU aBTOPHI CBI3BIBAIOT KUTAHCKYIO PEITUTHO3HOCTD C INIyOMHHBIM
IIAMaHUCTUYECKUM W POJIOBBIM OCHOBAaHHMEM, C KYJIBTOM TIPEIKOB H C
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JUTITEITEHOHN TPaJNIIMEH COCYIIECTBOBAHUS Pa3HbIX BepoBaHuii. OHM MTOKa-
3BIBAIOT, YTO J@X€E TaM, IJIe TOCYAapCcTBO CTPEMUTCA MOJAABUTh PEIUTHUIO,
MocJeHss He UcUe3aeT, a MeHseT (GOopMBI MPUCYTCTBHUA. MeTomonoruye-
CKH 3TO COUYETAHWE CPABHUMENbHO-YUSUIUIAYUOHHO20 AHANU3A, UCIMOPU-
YecKoU COYUoNo2UY perueu U 3601I0YUOHHOU PEKOHCMPYKYUU KYIbmyp-
HuIx ghopm. VIMEHHO 371ech 0COOCHHO 3aMeTHa uepTa XeJule Kak Mccieno-
BaTeNsl: OH WINET He MOBEPXHOCTHBIN MOIUTHYECKUN CIOXKET, a JTONTYIO
KYJIBTYPHYIO JIOTHKY COLIMANBHOTO SIBICHUS.

2. «Toward a Comparative Analysis of Chinese and German Phi-
losophy» / «K cpaBHUTeIbHOMY aHATN3Y KMTAliCKON U HeMelnKoH (u-
Jgocopum» (2019)

Bo BTOpoil crateke Xeie NEpeHOCUT CBOM CPaBHUTENBHBIA METOJ B
cdepy anucTeMonoruu U uctopuu punocopun. E€ ucxoanstii Tesuc chop-
MYJIMPOBaH MPEJIENBHO SICHO: CYIMECTBEHHOE Pa3iInine MEXK Iy KUTAHCKON
1 HeMelKoH (humocodre 3aKII0IaeTCs B TOM, KaKUM 00pazom y0ocmoege-
paemcst Ha0éxcHocmsb 3HaHus. B eBporeiickol, rpeko-repMaHcKoi TIMHAN
LEHTP TSHKECTH JISKUT Ha PAMOHAIFHOM J0Ka3aTelbCTBE, abCTpaKIIuH,
VHAWBH]IC KaK CyOBEKTEe 3TUKH U TIO3HAHUS; B KUTAHCKOW TPaIUIIUN — Ha
ceMbe, puTyalie, HOpMaTUBHOM 00paslie U KyJIbTypHOH MPEEMCTBEHHOCTH.
Baxwuelias 3aciyra 3Toil CTaTbd B TOM, YTO X€JIJIE HE CBOAUT Pa3IMuKe K
Ha0Opy BHEITHUX TEM: OH MTOKA3bIBAET, YTO PEUb UAET UMEHHO O Pa3IUInuN
munos gunocoppcmeosanusi u hopm recumumayuy ucmutvl. MeTo10JI0ru-
YEeCKH ITO OOpa3lOBBI CPABHUMETbHO-UCHOPUYECKUL U YUBUTUZAYUOH-
HbIU AHAIU3, B KOTOPOM (PHIIOCO(CKUE UIEH YATAIOTCS KaK BhIpakeHue 00-
Jiee MUPOKUX KYIBTYPHBIX CTPYKTYP.

3. «Ethics, Aesthetics, and Axiology in the Works of Georg Simmel»
/ «ITHKA, IcCTETUKA U aKkcuoJorus B Tpyaax I'eopra 3ummesns» (2020)

Ora craThs, NOXKaIlyi, HanOoJee OJTHO ITOKa3kIBaeT BHYTPEHHUHN (hu-
J10CO(CKUN NUCTOYHHMK camMoro Xeie. 37ech OH oOpaiaeTcst K TpéM 06a3o-
BBIM ATIICTEMOJIOTHYECKHIM ITapaJiurMaM — JCTETHUKE, STUKE U aKCHOJIOTUN
— yepe3 npusmy ['eopra 3ummens. s HEToO BaKHO HE TPOCTO U3JI0KHUTh
HJEeN KIacCHKa, a BOCCTAHOBUTh MX BHYTPEHHIOIO CBSI3HOCTH: 3CTETHYE-
CKOE CYXXJEHHE, 3THIECKOE pazIudeHne 100pa U 371a U aKCHOJIOTHYECKOe
MPOMCXOXKIEHHE LIEHHOCTEW COCTABILIOT y 3UMMeENs eAnHoe mose ¢uio-
cohun KyabTypel. OcoOEHHO XapakKTepHO, 4TO Xeiie MOAYEPKUBAET
HECOBMECTHMOCTh HAMBHOTO OTOX/IECTBJICHHUS CBOOOIBI 1 PABEHCTBA B I10-
JUTHYECKOM ATHKE, a B aKCHOJIOTHYECKO YacTH aKIEHTUPYET 3UMMEJIeB-
CKYIO MBICIIb: YeHHOCb He SGTIAeMCs BeUHbIM CEOUCMEOM NPeOMema, OHA
B03HUKAEM 8 OMHOWEHUU MeXHCOY cYOvbekmom u obvekmom. TeM cambiM
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3Ta CTaThsd pabdOTaeT HE TONBKO KaK MCTOPUKO-(Priocopckuii 0030p, HO U
KaK BBIpaXCHHE COOCTBEHHOH METOIONIOTHH XeIJe: KyJIbTypa MOHUMAaeTCsl
Kak MHp (OpM, 3HAYCHHUH 1 OLICHOK, CO3/JaBa€MBIX YEIIOBEKOM. JTO UHmeEp-
npemamusHas uiocogus Kyibmypsl, YKOpeHEHHAS B HEOKAaHTHAHCKO-
3UMMEJICBCKON TPaJUIIU.

4. «Problems with Teaching Daoism in Chinay» / «IIpo6.semsbI npe-
noaaBanus naocusma B Kurae» (2021)

B aT0i1 cTaThe Xeie mepexoauT OT O0IIHX MPoOdIeM PEeTUTHH U (BHITO-
co(uu K BOMPOCY MX MHCTUTYLUHOHAIBbHOU mepenaun. OH npsmMo Gpopmy-
JUpYeT 3a7auy CTaThbH KaK aHaJIi3 Mpo0JIeM MpenoiaBaHus Jaocu3Ma B HO-
Beimeld uctopun Kuras non BIUsHHEM MEHSIOIIMXCS NOJUTHYECKUX LEe-
JIell MapTUX ¥ TOCYAapCTBa, @ B METOIOJIOTHYECKOM pa3fiesie yKa3bIBaeT Ha
COEIMHEHHE UCMOPUUECKO20, JI02UYECKO20 N CPABHUMENLHO2O0 TIOJIXOJIOB,
a TaKKe Ha pa3inueHNe MEXY «TJIe TPENoIaBaTh» U «4TO MPENoIaBaThy.
DTO0 Upe3BBIYAHO BakHAs paboTa I MIOHUMaHU XeIlIe: 31eCh ero HHTe-
pecyerT yke He TOJIBKO CO/Iep)KaHUe TPATULMH, HO U CIIOCOOBI €€ BOCTIPO-
M3BOJICTBA — B CEMbE, IIIKOJIE, YHUBEPCUTETE, XpaMe, B HEPOPMAITbHBIX
cutyarusax. OH MOKa3bIBAET, YTO JAOCU3M HEIB3S a/ICKBATHO IMOHSATH, €CITH
XKECTKO Pa3BOAUTH €T0 Ha «(HUIOCODUIO» U «PETTUTHIO», M UTO O€3 3HAKOM-
CTBa C JAOCU3MOM B IIPUHLIUIIE HEBO3MOXHO MOHATH KHTAHCKYIO KYJIBTYPY.
MeTOIONOTHYECKH 3TO COYUON02US 3HAHUSA U 00pA306aHUs, COSTMHEHHAS
¢ ucmopueti Kyromypul. XeJlle MoKa3bpBaeT, uTo popma npernojaBanus Me-
HSET U pOpMy caMOro 3HaHUS: TPAIHIINS, BOU/IS B aKaJIeMUIECKUi HHCTHU-
TYT, HE TIPOCTO COXPAHSIETCS, a IEPEONPEIeIIIeTCs.

5. «Are the Sciences More Humane than the Humanities?
Reflections on Dilthey, Tchaikovsky, and Putiny» / «SIBasitoTcs jin ecte-
CTBEHHbIe HAYKH (00J1ee TYMaHHBIMH, YeM HaYKH TyMaHuTapHble? Pa3-
Mmbinienus o Junbree, Yalikosckom u Ilytune (2023).

Opna u3 Hanbosee OCTPHIX U BMECTE C TEM KOHIIENTYyaJlbHO HEIbHBIX
cTarel XeJuie MoCBsIeHa I'PaHrIaM MEXIy eCTECTBEHHBIMU U TYMaHUTap-
HBIMU Haykamu. McxomHo#t ¢urypoii 3aeck BoeicTynaer AunbTeld, A1s Ko-
TOPOr0 UMEHHO T'YMaHUTAPHbBIC HAYKH PACKPBIBAIOT YEJIOBEUYECKUHN IyX U
cB00O0/TY, OTIMYAIOIIYIO YeJIOBeKa OT MPUPOIHON AeTepMuHAanuu. OTTa-
KHBAasICh OT DTOM MO3UINU, XeJlie pa30nupaeT MOKa3aTeNbHbIE CITyYau KyJib-
TYPHOTO HACHJIUS HaJl JMYHOCTHI0O — B YaCTHOCTH, PUryphl YaiikoBckoro
n Anana TrIOpHHTA, @ TAK)KE€ COBPEMEHHBIN MOJUTHKO-KYJIBTYPHBIN KOH-
TEKCT, 0003HaUEHHBIN B caMOM 3ariiaBuu nuMeHeM llyrtuna. Ero Tesuc co-
CTOUT B TOM, YTO CYILECTBYET II0 MEHBIIEH Mepe JBa crocoda B3sTh 4eJo-
BEUYECKYIO KYJIBTYPHYIO KU3Hb B 3JI0KHUKH: JTHOO CBECTH €€ K 3aKOHaM
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€CTECTBCHHBIX HAyK, JTMOO — IOJYNHHUTH PEHPECCHBHBIM PEITUTHO3HBIM
HopMaM. B o0oux ciryuasix ucuesaet Ta cBo0o1a, KOTOpasi JeacT BO3MOXK-
HBIM OTBETCTBEHHOE UelioBeyeckoe aAericTBre. OCOOCHHO BasKHO, UTO B (u-
HaJIe CTaThbU XeJljIe MPOTUBOMOCTABIISIET 3TOMY HE IPOCTO JHOEpaibHbII
JIO3YHT, a TyMaHUTapHOE IIOHUMAaHHE YeJIOBEKA KaK CYIIECTBa, HyKAAOLIe-
rocs HE TOJIBKO B JICUEHUH U PErYIMPOBAHUHU, HO U B MHTEPIIPETALIUHU, CO-
CTpalaHuM U cBOOOIHOM BbIOOpE. METOR0IOTNYECKH 3TO 2epMeHesmuye-
cKkas gunocogckas anmponono2usi, yCUICHHAs Kelc-aHaiu3oM U Kpumu-
KOl KYIbIMYPHO20 PeOyKYUOHUMA.

6. «The Evolution of Gender in Different Cultures» / «9Boronust
reHjiepa B pa3jiM4yHbIX KyJabTypax» (2024).

HmenHo 3Ta cTaThs 3aBepIIacT KAPTHHY M JIEJIAET KOPITYC ero myOim-
Kallui B HalllEW CEPUU IEMCTBUTENBHO LIENOCTHBIM. B Heil Xeie paccmar-
pHUBaET TEMY T'€HAEPa C I60MI0YUOHHOU MOYKU 3pEHUs: OT PAHHUX KYJIbTYD
OXOTBI Yepe3 MaTEPUHCKOE JOMUHUPOBAHUE U KYyJIbT KEHCKOT0 00XeCTBa,
3aTeM Yepe3 OTIOBCKOE JOMHUHUPOBAHUE U MYKCKOe 00XKECTBO, Jaiee —
K KyJIbTYPE€ POJUTEIBCKOTO PaBEHCTBA, K IOCTYEIOBEYECKOMY (DEMUHHU3MY
1 K BOIIPOCY O CBOCOOPA3HON «COBPEMEHHOM KYJIbType OXOTBI». YKE H3
AQHHOTALIMH BHUJIHO, YTO aBTOpa MHTEPECYeT He OBITOBOE OOCYKICHUE TeH-
JepHBIX poJied, a QyHAaMEeHTANbHBIA BOIMPOC: JOJDKHBI JTU KYJIbTypHBIE
HOPMBI MaKCHMAaJIbHO pa3inyaTh MYXYUHY M JKCHIIHMHY, MOAYEPKUBAs
Hepapxuio, WM, HAIPOTUB, CTPEMUTHCS K CXOACTBY poJieil, MOJ4epKrBas
obmeuenoBeveckoe. [TokazarenbHo, yTo Xeie BBOAUT B aHATU3 (UTYPHI
HOmudu u JKanus! 1’ Apk: TeM caMbIM OH ITOKa3bIBAET, YTO KYJIbTYPa BbI-
paKaeT TeHAep He TOJIBKO Yepe3 MHCTUTYTHI, HO M Yepe3 CUMBOJINYECKUE
00pasibl JAeHcTBHA. METOMOJIOTHYECKH 3TO 260IOYUOHHAS COYUONOUSL
KY/1bmypbl, COBMEIIEHHAS CO CPAaBHUTEIBFHONM aHTPOMOJIOTHEH U aHATM30M
HOpMAmugHblx Mooenel nogedenus. Jta cTaTbsd 0COOEHHO BasKHA IOTOMY,
YTO B HEH BHOBB MPOSBIISIETCS 0OMIHiA Tt XeJute nHTepec K cBo0Oo/ie yeso-
BeKa BHYTPH KyJbTYpPHO 3aJlaHHBIX POJIEH: TeHnep 37ech He Onomornde-
CKuil (pakT B y3KOM CMBICIIE, & UCTOPUYECKH MEHSIOMIASACS KyJIbTypHast
KOHCTPYKIUS, 3aKpeIisieMas HOpMaMu, CHMBOJIAMHU M 0>)KHJIaHUSAMH.

Ecnmu mocmoTpeTs Ha Bce IIECTh CTaTeil BMEcTe, CTAHOBUTCS BHIHO,
YTO OHM HE SIBIISIIOTCS CIydallHBIM HabopoMm TeM. Mx oObenuHseT oaHa
YCTOMYMBas UCCIIEOBATENbCKAs YCTAHOBKA. X€JUIE MBICIHT KyJIbTypy Kak
MUP CMBICA08, OMHOUEHUT U UCHOPUYECKU USMEHAIOWUXCS (hopM, a deNo-
BeKa — KaK CYyIIIECTBO, KOTOpPOE JEHUCTBYET HE TOJIbKO MO JaBICHHUEM
CTPYKTYP, HO ¥ B IPOCTPAHCTBE MHTEPIPETaLnH, BbIOOpa 1 ieHHocTH. 11o-
3TOMY OH TIIOCTOSHHO BO3BpAallaeTCd K OJHHUM M TeM JX€ OMNOPHBIM
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BOIIPOCaM: KaK Pa3Hble KyJIbTyphl JETUTUMHUPYIOT UCTHHY; KaK PEeJIUIHA,
ceMbs, 00pa30BaHWE W TEHIEPHBIE HOPMBI O(QOPMIISIOT HYEIOBEYECKYIO
XKH3Hb; KaK IMOJIMTHKA, JOIMa WM HAYYHBIA PEIYKIHOHU3M MOTYT I10JIaB-
JSTh ¢BOOO/Y; KaK BO3HUKAIOT LIEHHOCTH B OTHOLICHUSIX MEXAY 4YellOBE-
KOM 1 MHPOM. B 3TOM OTHOIIEHUH ero myOauKanuu B Hallel cepun oopa-
3YIOT LENBHBII KOpIYC paldoT MO cpasHumenbHou urocopuu Kyiemypoi,
UHMEPNPEMAmuHoll COYUOI02UU, UCMOPUYECKOU COYUONO2UU PeTusUU U
akcuono2uu.

Kak ormeuaet ero cynpyra, rocnoxxa Guihua He: «Ha npomsascenuu
gcetl ceoetl Hcu3Hu npogeccop Xeine noodeprcusan OmKpwuimoe u 60Cnpu-
UMYUBOE OMHOULEHUE K PA3TUYHBIM KYIbmypam. [ladice 6 no3onue 200bi OH
He nepecmasai 3aHUMAMbCS HAYYHOU pabomoul, Hanpomue, o npooo.-
JHCAN AKMUBHO 3AHUMAMBCSL UCCTIEO08AHUAMU U YTIOPSTOUNBATH CBOU paH-
HUE HayuyHble TPYOBL. 3a 06a mecaya 00 ceoeli cMepmi OH ONyOIUKOBAN
Ccmamv0 8 KUMACKOM aKademMuiecKom JCypHaie nod Ha3eanuem «Ano-
MPYusm u 320u3m — cpaerenue medxncdy Kumaem u 3anadomy (Altruism
and Selfishness — a Comparison Between China and the West. A nommio
He MOJIbKO €20 - 3aMe4amenbHO20 YeN08eKd U 8bl0arec0cs coyuonoad,
HO U NPOABTIEHHYIO UM HENOKONIeOUMYIO NPEeOaHHOCIb HAYKe).

VIMeHHO TakuM MBI U COXpaHUM B mamsTH npodeccopa Xopcra FOp-
reHa XeJle — He TOJBbKO KaK MMEHHUTOr0 3apyO0eKHOrO aBTOPa, HO M KaK
MBICJIMTEIS, KOTOPBIA CyMel PUAATh HAIEMY MEXIyHapOAHOMY MTPOCKTY
MOJUTMHHYIO KOHIIENITYallbHYI0 TyOuHy. Ero npucyrcreue B cepun He 3a-
BEPILIMJIOCH C €r0 KOHYMHOW: OHO MPOJOJKAECTCS B CAMUX ITOCTABJICHHBIX
UM BOIPOCAX, B BBICOKOH METOJ0JIOTHYECKOM IUIAHKE €0 TEKCTOB U B TOM
MEXKYJIBTYPHOM HMHTEIUIEKTYalbHOM JHajlore, KOTOPOMY OH ITOCBSITHII
CBOIO JKU3Hb.

**k*

[penoxkeHHbIi B Haleld MOHOTpa(uy TEKCT OCHOBaH Ha 00BbeIUHE-
HUU HEOmyOJMKOBAaHHOM M OMyOJIMKOBaHHOW pyKomuce# mpodeccopa
Xopcra  Xemnse. IlepBbIii  TeEKcT, «Henonnmanune Kuras»
(“Misunderstanding China”), Obu1 Hamucan B ¢eBpane 2023 roga Kak
HaOpOCOK BO3MOYKHOTO BBeZIeHUS K KHHre 0 Kurtae. Kak otmedan cam aB-
TOp, OH TaK U He ObLT OITyOIMKOBaH M3-3a JIMYHBIX OOCTOSTEILCTB, XOTA U
OTpakaJl ero MOCTOSHHYIO 03a004Y€HHOCTHh MPOOJIEMON HpeaOTBpAILECHHS
MEXKYJIbTYPHBIX HeIOMOHNMaHUH. BTopoii TekcT: «CpaBHEHHE KYIBTYp U
KynbTypHblii kKoHQmukT» (“Kulturvergleich und Kulturkonflikt”), Obin
HaIMcaH Ha HEMELKOM fA3bIKke B aBrycte 2025 roja u no3Hee BKIIOUYEH B
ero Memyapnl «Ypoku xu3Hu: oT Tpymana mo Tpamna» (Lektionen des
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Lebens: Von Truman zum Trump), caMOCTOSTENBHO OITyOJINKOBAHHBIE IT0-
cpeactBoM Amazon. HacTodmas ctaThsi BKIIOUAET OT/ENbHBIE MaTepUaIbl
u3 00oux TeKCTOB. BTopas pykomuch Oblia MepeBeieHa ¢ HEMELKOro Ha
AHTIUICKUI A3bIK cynpyroi nmpodeccopa ['yiixya X», KoTopas Takke WH-
TErprupoBaja COOTBETCTBYIOIINE YacTH Ooyiee paHHEH pyKOMHCH U J00a-
BUJIA JOMOJHUTEIbHBIE KOHTEKCTYaJIbHbIE MOSICHEHUSI U MPUMEPBI, CTpe-
MSACH TIPH 3TOM COXPAHWTH BEPHOCTh OPUTHHAIBHBIM B3TIISAaM Tpodec-
copa Xeme.
*kx
Mexau xyBapasl: Ilamsatu npogeccopa Xopcera XeJie

Ectb monu, nocie yxona KOTOPbIX MUP CTAHOBUTCA HEMHOTO Tuie. He
MOTOMY, YTO OHM MHOT'O ToBOpHiIK. Hao60opoT, MHOT]a UMEHHO camble He-
TPOMKHE JIFOJM OCTaBJIAIOT IOCIIE ce0sl CaMyIO OLIYTHMYIO ITyCTOTY.

[Ipodeccop Xopcr Xemre ObUT IMEHHO TaKUM YeJIOBEKOM. Bmecte ¢
HUM yHIEN HE TOJIBKO TOJIOC, HE TOJIBKO 3HAKOMAasi MHTOHALIMS U1K MaHEpa
BECTH Pa3roOBOp, HO U OCOOBIH cItocod CMOTPETh Ha BEIIH, BUJAETH OJTHO-
BPEMEHHO YEIIOBEKa W DIOXY, YACTHYIO CyAb0y M COLMAIBHO-HUCTOpHYE-
CKHM KOHTEKCT.

Korna B ¢eBpasne s y3HaJI 0 TOM, YTO €r0 HE CTaJo, MEPBOM peakiuen
ObU1a, 0€3yciIOBHO, 00Jib yTpaThl. MBI ObUTM 3HAKOMBI 0OJIEE JBAALIATH
IISATH JIET. 3a 3TO BpeMsl OH CTaJI JIJIsl MEHS YEIOBEKOM ropas3io Oolee 0m3-
KHM, 4eM 9TO 00BIYHO OBIBAET MEXILy TPOo(ecCOpoM U OBIBILIUM CTYIEHTOM
(a 3arem, mpaBna, em€ U acrnupanToMm). Ho BMecTe ¢ 4yBCTBOM yTpaThl
OBLIIO OYEHB SICHOE OMIYIIEHUE TOTO, YTO OH MPOXKIT IEHCTBUTEIHLHO 00IIb-
IIYI0 U WHTEPECHYIO Xu3Hb. He 00s3aTenbHO NETKYI0, HO HAMOIHEHHYIO
CMBICIIOM, Pa0OTOH MBICITH, BHYTPEHHEH ITUCIMIUIMHON U PEJKHM YeJIoBe-
YECKUM JIOCTOMHCTBOM.

51 no3HAKOMUJICS C HUM €€ CTYACHTOM MEXAYHAPOIHOM MpOorpaMMbl
B MronxeHckoM yHuBepcuteTe. [loMHEo, Kak odTH cpazy oOpaTHil BHUMA-
HUE Ha ero aHrnuiickuil. [l Hemerkoro npodeccopa ero MOKOJIEHUS OH
rOBOpWJI Ha HEM YAMBUTENBHO cBoOonHO. He mpocTo rpamotHO, a nerko,
TOYHO, 0€3 TSHKEJIOBECHOCTH M C €[Ba JIM 3aMETHBIM aKIEeHTOM. MHorue
MperoAaBaTe’dy TOTJa CTapajich 3BY4YaTh aKaJeMHYECKH, YCIOKHSIN
peub. Y Xemie Bc€ ObIJIO HA00OPOT: YeM CIIOKHEE MBICIIb, TEM CIIOKOIHEe
U sicHee OH e€ (hopMyIIMpOBal.

[To3ke, Korma MOt HEMEIKUI CTa yKe BIOJHE CBOOOIHBIM, MBI BCE
PaBHO MPOIOJIKAIIN Pa3TOBAPUBATH MMO-aHTIUHCKU. OH CMESIICS ¥ TOBOPWII,
YTO 3TO MPOCTO CHJIa MPUBBIUKU. MHOTAA 100aBsII, 4TO AeJo elé U B ca-
MOM S3BIKE — B €r0 TNPOCTOTE W ynoOCTBE, B OTCYTCTBUU HEHYXHON
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rpomo3akocTi. Co BpeMEHeM s TIOHSUI, YTO B 3THUX CJIOBaxX MPOSBISIIOCH
HEYTO OOJIBIIIEe: CTPEMIICHUE KaK MOXKHO OBICTpee T0OUPaThCs 10 CyTH, HE
Tepssach B hopMe. DT1a Tsra K sCHOCTU, TOYHOCTH ¥ BHYTPEHHEH UHTEIUICK-
TyaJIbHOM 4eCTHOCTH BOOOIIIe ObLIa OHOM 13 TIIaBHBIX YEPT €0 XapakTepa
U ONpEJENsiia €ro Kak y4éHoro.

HerctBo XopcTa Xesie Npuiioch Ha TOJbl HAIMCTCKOM ['epMannu u
BoitHBI. OH He JMOOWII MPeBpaIaTh STOT OMBIT B IEHTP Pa3roBopa M IMOYTH
HUKOTJAa HE TOBOPWI O HEM MAaTETHYECKH. B 3TOM, KCTaTH, MPOSIBISLIOCH
eni€ OJIHO XapaKTepHOE JJI1 HETO KaueCTBO — BHYTPEHHSISI CACP>KaHHOCTb.
OH npuHaJIeKa K MOKOJICHUIO JTF0/ICH, TIEPEXUBINNX KaTacTpody, HO HE
MIPUBBIKIINX BBICTABIISATH COOCTBEHHYIO TPAaBMY HAIlOKas.

U BcE ke ObIIO 0YEBUIHO, HACKOJIBKO CHIIBHO MEPEKUTOE MOBIUSIIO HA
Hero. B ero oTHomeHuu K OOIIECTBY BCer/ia YyBCTBOBAJIOCH IIOHUMAHKE
TOT0, HACKOJBKO XPYNKUMH OBIBAIOT COIMAIbHBIE KOHCTPYKIIUH W Kak
OBICTPO IUBWIM3ALHA MOXET TMOTEePATh YCTOMYMBOCTH. Bo3MOXkHO,
MMEHHO TI03TOMY €r0 TaK MHTEPECOBAJIU KyJIbTYpa, CEMbs, PEIUTHS — T
BEILH, KOTOPBIE CO3/IA0T JIsl YEJIOBEKA BHYTPEHHUI KapKac B IEPUOIBI UC-
TOPUIECKON TypOyIEeHTHOCTH.

My3bika, HaIpUMeEp, 3aHUMajla B €ro JKU3HU COBEPIICHHO 0Cc000€ Me-
cto. JIyis Hero oHa HUKOrAa He ObUIA MPOCTO ICTETHYECKUM YIAOBOJIb-
ctBueM. Ckopee, CIiocoOOM COXpaHATh BHYTPEHHHUH MOpPAIOK. MHe Ka-
JKETCsI, JIFOJIA €0 MOKOJICHHUSI BOOOIIE OTHOCUINCH K KYJIBType MHAYe: HE
KaK K JIONIOJTHEHHUIO K KU3HH, a KaK K 4eMY-TO KU3HECHHO HEOOXOIUMOMY.

[To3:xe 3TOT MHTEpPEC eCTECTBEHHBIM 00pa30M MPHUBEI €ro K COLUOIIO-
TUH KYJBTYPhI, COIUOJIOTUH PEITUTHH U ceMbH. IMeHHO B 3THX 00macTsx
OH BUIeN (yHIAMEHT OO0IIeCcTBa, ropas3o Ooyiee riIyOOKHid, YeM MOJIMTHU-
YECKHE JIO3YHTH WJIH SKOHOMHYECKUE MOJICIH.

Jro6ombITHO, 9TO K HayKe OH IpUIIEN He cpasy. [lo HacTostHUIO OTIIA,
3aHUMABIIIETO BBHICOKYIO YIIPABICHUECKYIO TOJDKHOCTH B KPYITHON MEXKIY-
HapOJHON KOMITaHWH, OH TIPOBEN HekoTopoe BpeMs B CIIIA, momyuni Tam
CTETIeHb MarucTpa JAeJI0BOr0 aJMUHUCTPUPOBAHUS U JTAXKE YCIEIN 1opado-
TaTh Mapy JeT B KOPIMOPATUBHOM cpejie. DTOT OMBIT OKA3aJICs AJIs HEro IMo-
JIE3HBIM, HO MTEPEXOTHBIM. Y Ke TOT/Ia, K CYACTHIO ISl HETO CaMOro |, BO3-
MOXHO, K HEKOTOPOMY Pa304apOBaHUIO OTLA, OH Hayal SICHO MOHUMATh,
YTO €r0 MOJJIMHHBINA HHTEPEC JISKUT B JPYroil 00IacTv: B HAYYHOM aHa-
JIi3€e 00IIeCTBa U €ro CTPYKTYP.

OpHOl M3 LEHTPaJIbHBIX (UTYP €ro MHTEJUIEKTYAIbHOW KU3HU OBLI
BUIHBIN coruonor ['eopr 3ummens. O 3ummene Xeae MOT TOBOPUTH TO-
9TH 0ECKOHEYHO U BCET/Ia C KAKUM-TO OCOOBIM YBAKCHHUEM, ITOYTH JTUIHON
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[IPUBA3aHHOCTHIO. MHE Ka)keTcs, €ro BOCXUILAIO0 B HEM IIPEX/Ie BCETro TO,
9T0 3UMMENb YMeJN BUIETh B IIOBCETHEBHBIX SIBICHUAX (hyHIaMEHTaTbHbIE
cuiibl, (popMupyroIIre 00IMIECTBEHHYIO KHU3Hb. JIeHbI'H, MOJa, TOPOACKOM
PUTM XU3HH, POPMBI YEITOBEIECKOTO OOMIECHUST — SUMMENTh aHATU3HPOBAI
BCE 3TO C TAKOHM MIPOHULIATEIBHOCTHIO, YTO CITYCTS CTOJIETHE €TI0 TEKCThI HE
BBITJIAAT YCTAPEBIIMMH, & CKOpPee MPOPOYESCKUMH.

Xemne mopakanao, HaCKOJIBLKO MHOTHE HaOJIOAeHUS 3UMMENS CO Bpe-
MEHEM He MOTepsUIN aKTYaJIbHOCTH, a, Ha000pOT, CTalIX 3By4aTh eulé TOU-
Hee, 4eM Il COBPEMEHHHUKOB caMoro conuosnora. B 3ummerne ero npusie-
KaJjia He TOJIbKO rITyOuHa, HO U 0c00asi OJABMKHOCTH MBICTU. OH HE CTPOHI
TSDKEJBIX 3aKOHYEHHBIX CHCTEM, a CJIOBHO IBHTAJICS 32 CAMOM JKU3HBIO,
¢bukcupys e€ MeHsromuecs GopMbl.

[Tpu sToM Xerie npekpacHO MOHUMAJ, YTO YMTATh 3UMMEIIsl ObIBaeT
HenpocTo. MHOTHe ero TeKCThl HaluCaHbl CIIOKHBIM, MECTAMHU ITOYTH Jia-
OMPHUHTHBIM sI3BIKOM. UM 31ech mposBisIcs emé OOWH PEIKUM TalaHT
Xenje Kak MpernoAaBatelis U HHTEPIPeTaTopa: OH yMeJ paciyThIBaTh STH
CJIO’KHBIE KOHCTPYKLUH M IIEPEBOJUTH UX Ha SICHBII 4EIOBEUYECKHUil A3BIK,
He ynpolias camy MbIcib. HaBepHoe, nMeHHO Onaropapst eMy MHOTHE CTY-
ACHTBI BIICPBBIC OTKPBLIBAJIN JAJI4 C€6H 3UMMens He KaK «KIaCCHUKa JJIA CIIC-
UATUCTOBY, a KaK yIUBUTEIBHO KHBOTO U COBPEMEHHOTO aBTOpA.

Bosnee Toro, 6naronaps cBoeMy OJIeCTSIIEMY aHTJIMICKOMY OH CBITpall
BAKHYIO POJIb B TOMYJSpU3alMd 3UMMENIS B aHTJIOSN3BIYHON akajeMude-
CKOW cpejie, GaKTHUECKH 3HAKOMS ¢ ero paboTaMu TeX YUTaTeNIeH U ncclie-
JoBaTeNel, Uil KOTOPbIX HEMEUKHUH S3bIK OocTaBalicsi OapbepoM. B aTom
CMBICJIE OH OBII HE TOJIBKO MHTEPIIPETaTOPOM, HO M CBOETO POJia MOCpen-
HUKOM MECXKAY MHTCIUJICKTYAJIbHBIMU TPAAUIIUAMHU — TEM, KTO JCJIaJI CIIOK-
HYIO €BpOIEHCKYIO MBICIIb JOCTYIHOM OoJiee IIMPOKOMY HAYYHOMY MHDY,
He Juas e€ rIyOnuHBI.

Bwmecre ¢ Tem, HaydHas kapbepa Xejie, OCOOCHHO B MO3HHE TOJIbI,
BBIXOJTUJIA 32 TPEeTbl HCKIFOUYUTENIHFHO €BPOIEHCKOTO aKaJeMUYecKOro
KoHTeKcTa. OJTHUM U3 €ro TIaBHBIX HHTEPECOB B 3TOT MEPUO] CTaIN 0011Ie-
ctBa BocTounoit A3uu — npexae Bcero Kuraii, Ho Taxoke Snonuns u Kopes.
Ero mpuBnekana cama BO3MOXXHOCTh IIOCMOTPETh Ha Pa3BHTHE OOIIECTBA
BHE 3aaJHON CXEMbI, KOTOPYI0 MHOTHE B EBpore CIMIIKOM JONro CHH-
Tany yHUBEpcaJIbHOH. OH OTHOCHIICS K IPYT'MM LUMBHIM3ALMAM O€3 CHHC-
XOJTUTENBFHOCTH 1 0€3 0c000# 3k30TH3annu. CKopee, ¢ HHTEIUIEKTy alTbHBIM
YBaXXCHUEM U JIFOOOTBITCTBOM.

IIpu Bcelt cBoeil akaieMHUUECKOM CEPhEZHOCTH OH COBEPILIEHHO HE TIPO-
HU3BOAWJI BIICYHATJICHHA YCJIOBCKA, 3aMKHYTOI'O BHYTPU YHHUBCPCHUTETA.
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Hao6oport, B HEM Bceraa ObLT )KMBOW MHTEPEC K MIPOUCXOISAIIEMY BOKPYT.
Co cTyaeHTaMu OH Jiep KaJics JIETKO, MHOTAA KpaiiHe ocTpoyMHo. HekoTo-
pBI€ €ro peruIMKH MOTOM €IlE T0JIT0 BCIIOMHUHAIH.

ITomHI0, KaK OIHAXIBI BO BPEMsI 00CY>KICHHUS COLMANIbHBIX M3MEHEHUH
OH, HEMHOTO Pa3pakEHHBIA TUCKYCCHEH O COBPEMEHHBIX MOJIETISIX CEMBH,
SMOLMOHANBHO Opocuil: «DeMUHU3M XyXKe KOMMYHH3Ma». AYIUTOpPHUS
pacxoxoTtanack. M meno ObLI0 Jaske HE B camoi (bpase, a B TOM, Kak OHa
ObuIa CKa3aHa — ¢ a0COMIOTHO MCKPEHHUM BO3MYIIIEHUEM YEJIOBEKA CTapOi
€BpOIEUCKON WIKOJBI, KOTOPBI Y4yBCTBOBAJ, YTO IPUBBIYHBIA €My MUD
YXOJHT.

IIpu 3TOM OH cOoBceM He ObUI YENOBEKOM, 3aCTPSIBIIUM B IPOLUIOM.
HaoGoport, ero Bcerga omimyasno Jr000MBITCTBO K HOBOMY U JKeJlaHUe TI0-
HUMAaTh COBPEMEHHOCTH M3HYTpU. OH aKTHBHO MOJIB30BAJICS COLIUATBHBIMU
ceTsAMH, KOMMEHTHpoBall (oTorpaduu, OTBeYasl CTYACHTaM M KOJUIEraMm,
BBIKJIaIbIBAJI CEMEHHBIE CHUMKU. J{e/1a1 3T0 COBEPILIEHHO €CTECTBEHHO, 03
TIOTIBITKU BBITJIAJIETh MOJIOXKE WIIH «HJITH B TPEHIIE.

Oco0enHo 3armomMHmIach ofaHa Qororpadus, caemaHHas B caxy y €ro
J0YepH Ha MPa3IHOBAHUH €0 THS POXKACHUS: OONbIIas CeMbs, HECKOJIBKO
MIOKOJICHUH, I€TU, OKUBIEHHBIN JTETHUH NeHb. OH CHIUT B IIEHTPE — CIIO-
KOIHO, 0€3 M03bI, KaK YeJIOBEK, BOKPYT KOTOPOTO €CTECTBEHHO COOMpaeTCs
ero cembs. [loanuce O6b11a aOCONIOTHO B €0 CTHIIE, OAHOBPEMEHHO TEMJIAst
Y COLIMOJIOTUYECKA:

«JloBosbHO criou€HHas rpymmna. Eciu 100aBuTh HEMHOTO CeMEHHOM
COLIMOJIOTHH, TO OAHA €€ YacTh — HOTOMKH MOETO JIeAa 10 OTIIOBCKOM JIH-
HUU, HHXKEHepa, IOMOTaBIIero 31ekTpuduiupoatsh ['amoypr okosno 1900
rojia, a Apyras — JIFOAH, KOTOpPbIE KOT/a-TO BIFOOWINCH B MPEICTaBUTENICH
[IEPBOIY.

Haxe cemeiinyto (ortorpaduio oH yMyapsics NpeBpamaTh B MaJeHb-
KOe HalOJIIo/IeHUE O COMAILHON CTPYKTYpeE.

B menom, emy HpaBHIIOCH OCBauBaTh HOBBIE BEIIH, OCOOEHHO €CIIH OH
BHJIEJI B HUX MPAKTUYECKUI CMBICI. JJOBOJIBHO paHO OH 3aMHTEPECOBAJICA
cucreMoi print-on-demand B Amazon, KOraa KHATa [1€4aTaeTcs TOIBKO HO-
CJI€ TOTO, KaK €€ NeHCTBUTENBHO 3aKa3ainu. Ero npueiekaia U 3K0J0rud-
HOCTh TaKOI'0 MOAX0/a, U BO3MOKHOCTh IIOHUMAaTh, CKOJIBKO JIFOAEH B pe-
QIBHOCTH YUTAIOT TY WM HHYIO paboTy. B 3ToM Toke OBIJIO 4TO-TO OUEHb
XapaKTepHOEe JI HEero: COYeTaHWE aKaJeMHUYEeCKOrO YeJoOBeKa CTapou
IIKOJIBI C JTFOOOIBITCTBOM K HOBBIM TEXHOJIOTHSIM.

Jaxxe MHOTO JIeT CITycTs nociie (popMabHOTO BBIXO/A Ha TEHCHIO OH
MPOJIOJDKAN MPUXOJAUTh B CBOM KabuHeT B WHCTUTYyTE COIMONOTHH Ha
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Konpammrpacce. Heckonbko pas s 3aX0oAu K HeMy 0e3 IpeaynpexaeHus
W TIOYTH BCErJia 3acTaBaj ero 3a ureHneM. KaObuHeT BBITIsIIEN Tak, OyATo
BpEMs TaM JIBUTAJIOCh ME/IJICHHEE, YeM CHapYKU: KHUTH, )KYPHAJIbI, CTaThH,
MATKUH cBeT. B 3TOM mpocTpaHCTBE OBIIIO KAaKOE-TO PEIKOE OIIYIIEHUE CO-
CPENOTOUYEHHOCTH U MOKOSI.

MgI pasroBapuBanu 000 mHoroM: o Kutae, o 'epmanuu, o My3bIke, O
BOMHE, O CEMBE, O TOM, KaK MEHSIETCS YHUBEPCUTET U IOUYEMY B COBPEMEH-
HOM MHpE BCE XyXe yAaéTcsi COXpaHATh BHUMaHHe. M uTo 0cobeHHo 3a-
MOMHUJIOCH — OH HUKOT/Ia He TOBOPUJ Tak, OyATO 00JiaaeT OKOHYATEIb-
HO¥ ucTrHOM. [1J1s YenoBeka ero Maciirada B HEM ObLITO YUBUTEIHLHO MAJIO
HMHTEJUIEKTYaJIbHOI' O TILIECIABUS U MHOTO CIIOKOMHOIO YBaXXEHUS K MUPY U
K JIIOJISIM, C KOTOPBIMHU OH pa3roBapUBal.

C Bo3pacTOM OH BCE yalle BO3Bpallalcs K TeMaM BOHHBI U HCTOpUYE-
ckoit mamsaTu. Ho u 31ech m3beran rpoMKAX MOpaNbHBIX HHTOHANWN. Ero
HMHTEPECOBANIO HE OCYXJAEHUE, a MOHUMaHue. OH CIUIIKOM XOPOILIO 3HA,
HACKOJIBKO CJIOKEH YeJIOBEK M HAaCKOJIbKO HEIPOYHBI COI[MAIbHBIE MeXa-
HU3MBI, KOTOPBIE yIEPKUBAIOT OOIIECTBO OT pacmaja.

HagepHoe, ”MEHHO MO3TOMY PSAOM C HUM BCErZla BOSHUKAJIO OLIyLIE-
HUe BHYTpeHHeH cepb&3HocTH ku3HU. bes madoca, 6e3 TearpaibHOCTH, HO
OUYEeHb HACTOsIIIEE.

Ceituac, KOrja ero ye Her, s Bc€ yallle JyMmaro O TOM, HACKOJIbKO pel-
KHM OBLJIO 3TO COYETaHUE — OOJIBIIIOT0 YMa, KYJIbTYPHOM IITyOUHBI M YeJIO-
Beyeckoi HopManbHOCTH. OH HEe TIbITAJICAd Ka3aTbCsid 3HAUMTEIbHEE, YeM
Ob11. Y, BOBMOXKHO, IMEHHO TIO3TOMY IPOU3BOIIII TAKOE CHIIEHOE BITeYAaT-
JICHUE.

CaeTiias mamsiTh.
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ON SOZ 9VOZi: MILLI TOHLUK®SIZLIK VO SUVERENLIK
SIVILIZASION INKIiSAFIN MUHUM SORTIDIR
Hoérmotli homkarlar!
2025-ci ildo “Sosiallasma proseslorinin problemlori” (2, 18) adl
kollektiv monogqrafiyanin birinci (timumilikds onsokkizinci) nosri ilo
miasir folsofo vo epistemologiya problemlorine hosr olunmus iigiincii
seriyanin nasrlori davam etdirilmisdir.

Birinci seriya iizra nosr olunmus kitablar:

1. Miiasir falsofo vo Azarbaycan: tarix, nazariyys, tohsil (2011);

2. Miasir folsofo, elm vo modoniyyat: post-klassik epistemologiya
(2011);

3. Milli strategiyalar, ideologiyalar vo beynslxalq miinasibatlor: tarix,
nazoriyys vo miiasir tocriibolor (2012);

4. Comiyyat, din, dovlat (2013);

5. Miiasir falsofa: idrakin an yeni istigamatlori (2013);

6. Post-klassik epistemologiya vo postmodernizm dovriiniin
moadoniyyati (2014-2015);

7. Geosiyasat folsofosi vo miiasir diinya nizami: post-klassik dovriin
epistemologiyasi (2016);

8. Iqtisadiyyat folsofosi: tarix vo miiasirlik (2017);

9. Tarix falsofasi: retrospektiv va perspektiv (2018);

10. Milli falsafs (2019).

Ikinci seriya iizra nosr olunmus kitablar:

1(11). Etika, estetika, aksiologiya: epistemoloji problemlar (2020);

2(12). Miiasir folsofonin todrisi: metodologiya, nazariyya va tacriiba
(2021);

3(13). Miiasir islahatlar: imumfalsafi asaslar. Cild I (2022);

4(14).  Siyasi islahatlar falsofasi: dovlat¢iliyin inkisafi va comiyyatin
siyasi hayat1 (2023);

5-6 (15-16). Comiyyatin sosial va monavi-madani hoyatinin islahatlar
folsofasi (2023).

Uciincii seriya iizra nasr olunmus kitablar:
1 (17). “Gender: falsofa, nazariyya, tacriiba” (2024);
2 (18). “Sosiallagma proseslarinin problemlori” (2025).

Redaksiya heyatinin gorarina asason 2026-c1 ilds iiciincii seriya iizro
35



iglincli kitab — “Sivilizasion inkisaf” adli kollektiv monoqrafiyanin
(imumi sayca — 19-cu cildin) nosri planlagdirilmigdir.

“Sivilizasion inkisaf” adhi névboti kollektiv monoqrafiyanin
miidlliflor iiciin toklif olunmus iimumi tematik plam:

1. Sivilizasion inkisaf kontekstindo Azarbaycan Respublikasinin
dovlet siyasati

2. Qlobal vo regional tohliikasizliyin tomin olunmasinda Azarbaycan
Respublikasinin yeri va rolu: Prezident ITham Sliyev fenomeni

3. Siini intellekt vo Azerbaycanda rogomsallagmanm yeni inkisaf
marhalasi

4. Azorbaycanin sivilizasion inkisaf strategiyasinda roqomsal
transformasiya, geniszolaqli infrastrukturun qurulmasi, data miihitinin
formalagdirilmas1 vo dovlst xidmetlorinin rogomsallagdirilmasi osas
prioritetlor statusunda

5. Ictimai taraqqi problemi: tarix vo miiasirlik

6. Bosoriyyetin, millotlorin vo dovlatlorin galacayi: sivilizasion, milli
va formasion determinantlarin rolu

7. Sivilizasion yanasma toraqqi nozoriyyasins alternativ kimi

8. Sivilizasion arealin birliyi: millotlorin vo dévlstlorin mévcudluq
sorti kimi

9. Sivilizasiyalarin forqlilik vo oxsarliq meyarlar

10. Ayri-ayri sivilizasiyalarin inkisafinda avtonomluq va sinergiya

11. Lokal madoni-tarixi sivilizasiya tipleri nozariyyasi vo miiasirlik

12. Sivilizasiyalarin inkisaf morhalalorinin miixtalifliyi

13. Umumboseri tarixin inkisafinda madoni-tarixi  sivilizasiya
tiplarinin rolu va yeri

14. Nikolay Danilevskiyo goro modoni-tarixi sivilizasiya tiplori
nazariyyasi va panslavizm

15. Osvald Spengler falsafasinds madaniyyatin inkisaf marhalasi kimi
sivilizasiya

16. Arnold Toynbinin tarix idrakina dair sistemli epistemologiyas1 vo
miasirlik (12 cildlik “Tarixin dorki” asari)

17. Yaradic1 azliq — har bir sivilizasiyanin haroketverici qiivvasi kimi

18. Daxili va xarici ¢agiriglara optimal cavablar tapmaq ve taleyiiklii
qgorarlar reallagdirmaq bacarigi

19. Miisslman diinyasinda panislamizm, pantiirkizm va panasrabizmin
rolu vo perspektivlori

20. Sivilizasiyanin biitovliiyii vo strukturlagsma soviyyosinin sosial
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taskilat vo idaraetmoys tosiri

21. Yeni diinya nizaminin formalagmasinda sivilizasiyalarin rolu vo
yeri

22. Geosiyasi realizm folsofasi va sivilizasiyalarin taleyi

23. Sivilizasiyalarin inkisafinda etno-dini, modoni-tarixi, cografi
xiisusiyyatlorin rolu

24. Sivilizasiyali inkisafin ideya-folsofi, elmi, texniki-texnoloji
determinantlari

25. Miiasir diinyada  sivilizasiyalarin = toqqusmast  (Semyuel
Hantington)

26. Sivilizasiyalarin  tokamiiliinde  daxili  entropiyaliigin = vo
turbulentliyin artmasi

27. Sorq vo Qorb sivilizasiya paradigmalari: oxsarliq, forqlilik,
perspektivlor

28. Qloballagsma va sivilizasiyalar arasindaki serhadlorin itmasi

29. Sivilizasiya qarsiligl tesirindo miisbat vo manfi sinergiya

30. Sivilizasion inkisafda azsayl1 xalglarin yeri vo rolu.

Bu giin golocoyo baxis vo perspektiv. movcudluq kontekstindo
sivilizasion inkisaf mosolosi xiisusi 6nom dasiyir vo giinii-giindon 6z
aktualligini artirmaqdadir. Bu — diinya xalglariin, 6lka vo dovlatlorin tale
masalasidir. Oldugca ¢oxsaxali, goxdl¢iilii bu masale 6zliiytinde miirokkab
xarakterli problemlari ehtiva edir. Problemlorin miirokkab tobisti, zongin
mozmun-mahiyyati onlarin necs, hansi idraki zomin va resurs asasinda dork
olunmasini va hallini bilavasits sortlondirir. Ik névbada, burada hom idraki,
hom do amoali-praktiki miistovilorde multidissiplinarliq tolob olunur. Eyni
zamanda, trnsdissiplinarliq da miisyyan magamlarda va aspektlards nozars
alinmalidir. ©n baslicasi isa - adekvat epistemoloji sistemo malik falsafays
ehtiyac var. Multidissiplinarliq vo transdissiplinarliq zoruridir, lakin onlar
hottda biryerds falsofi meqgabiliyi ovazloys bilmazlar. Xiisuan sivilizasion
inkisafa dair ¢oxqathh mirokkob problemlorin diizgiin istigamotdo
arasdirilib dyranilmasinds va hallinds biz falsafi megabilik slds etmadon
yaxsl noyass nail ola, lazimli diisiinco vo foaliyyat platformasi yarada
bilmarik. Onu da vurgulamag vacib bilirom ki, falsafi megabilik dedikda,
milli saciyys dastyan folsafi meqabilik sistemini nazards tuturam. Yani,
sOhbot sadoco bizdon konarda (xaricds) moévcud olan meqabiyin
monimsanilmasindan va istismarcasina istifadesindon gedo bilmoz.
Miitlaqdir ki, suveren xalg, millat, dévlat kimi 6ziimiiziin ds alds etdiyimiz,
zohmoatimizlo qazandigimiz zaruri va zongin bilik gatqist olsun! Yalniz bu
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yolla va bu asasda faaliyystimiz tigiin optimal praksioloji sistema sahib ola,
sivilizasion inkisafla bagli kompleks problemlori hall edos bilarik. Bu,
oslindo, taleyiikli mosolodir ki, bizi yeni bir tarixi sinaga ¢oKir.
Golocayimiz, hor seydon olave, zomanoyos adekvat olan qabariq milli
saciyya dasiyan mohtogom folsofi meqabilik sisteminin yaradilmasindan vo
milli  tohliikesizliyimiz, suverenliyimiz  {iglin  etibarlt  zominin
formalasdirilmasindan kegir.

Hor bir falsofi sistem, ilk névbados, 6z praktiki (amali) shamiyyatins,
yoni, insan faaliyystine, ictimai hoyata verdiyi tohfoyo gora doyarlidir. Ozii-
ozl ila alloson, 6z daxili xirdaliqlarinda ilisib qalan, yalniz 6ziini diisiinon
Vo 0zl liglin ¢alisan “falsofo”, aslinds, heg falsafo do deyil; xeyirdon ¢ox,
ziyan yetiron, dolasiqliglart vo bulanliglar artiran nasnadir. Belo “falsofo”,
bir gayda olaraq, sosial zamanin, elmin Vs tarixin inkisaf taloblorindon uzag
diisan, moantiq vo adab meyarlarina, nizam-intizam hadoflorina, insanin
tobii arzularina cavab vermayan, necs deyorlar, barmaqdan sorulmus s6z
yigimindan bagqa bir sey deyil. Son naticadas, belo “falsofo” insanlari,
comiyyatlori, biitovliikdo basoriyyati agir duruma salir, hayatin isigsagan
monbolorini sondiiriir, onun oksigen nafasliklorini tixaclayir, 6z zohorli
tullantilart ila bogucu, d6ziilmoz miihit yaradir. Bir s6zls, bu ciir falsafagilik
xalglar vo millotlor i¢lin bir balaya, bohran vo folakotlori artiran ciddi amilo
cevrilir. Bu da danmilmaz hogigoatdir ki, basabsla falsofagilik basariyysto
genim Kkasilmis manfur giivvalar ii¢iin olduqca sarfali, alverisli tasir alatino,
isgal vo garot silahina cevrilir. Basor tarixi dofalorlo bunu siibut edib vo
indinin 6ziinds do siibuta yetirmokdadir. On baslicas1 — yanlis vo yaxud
mokrli falsofagilik ictimai vo fordi stiuru korroziyaya, destruksiyaya
yoluxdurmagla comiyyatin  elmi-nazari  soviyyesinin  yiiksalmasini
angallayir, diisiinco vo tafokkiir torzini, mentiq sobakasini vo rasionalliq
zominlarini zadsloyir. Son noticads, qagilmaz olaraq, dovlstlorin milli
tohliikasizliyi va suverenliyi zoifladilir, siibho altina alinir va etibarsiz hala
salinir. Aydindir ki, belo bir movcudluq vaziyyads hansisa qaneedici
sivilizasion inkisafdan danismaga doymoz. Diinyanin yenidon
formatlasdirildig1 cagdas zamanda bu hagigotlo hesablagsmaq xiisusi nom
dasiyir.

Bali, indiki oldugca gergin, dramatizmlarlo zongin, xalglarin vo
millotlorin taleyini sindiran, onlarin tohliikasizliyino zarbs vuran vo
galacayini alindon alan durumun yaranmasinda mohz bu ciir filosoflugun
vo falsofagiliyin (habels, onlardan gidalanib-térayan politoloji, siyasi va
iqtisadi fikrin) rolu he¢ do az olmayib. Bunu konkret misallar, faktlar
osasinda kifayat qodar tasdiq edib, siibuta yetirmok olar. Yetar ki, masalan,
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miasir qlobal kapital oligarxatinin tamamilo tiikonmis, 6z yaxsi-pis
missiyasini basa vurmus, artiq ¢coxdan bagari inkisafin buxovuna gevrilmis
“geosiyasi realizm” doktrinasim1 rohbor tutarag addimbagsi fasadlar,
bohranlar yaratmaq ononasini-vardisini gostorason. “Qlobal realizm”
doktrinasina koklonmis falsofagilik (gesidli modifikasiyalarindan asili
olmayarag) omok Vo kapital arasindaki ziddiyystlori daha da
kaskinlogdirmis, global vo ictimai tarazligin baglantilarini, haqq-adalot vo
nizam oziillarini sarsitmis, dohsatli doracads qiitblogsmoni dorinlosdirmisdir.

Qoriba, balka doa, paradoksal haldir ki, son onilliklorde da hamin
doktrina nainki adi siyasatci vo politologlar, hatto diinya miqyasinda yaxsi
taninan, siyasi-igtisadi vo geosiyasi proseslora boyiik tosiri olan saxslor
tarafindan hor vachls va agig-askar dastoklonmigdir. Deyardim Ki, sadaca
dastoklanmomis, bilavasita hayata kegirilmisdir. Bu manada, masalon, uzun
illor ABS-1n beynalxaq siyasatini xeyli doracads miisyyanlosdirmis, Nobel
miikafati laureat1 (1973) Henri Kissincerin adini birincilor sirasinda qeyd
etmok olar. Yiiksok mdvqgeys Vo tosir gliciino sahib olan bu gaxs, vaxtilo
(1969-1975) Nikson va Fordun milli tohliikesizlik tizro mii¢aviri, habels,
ABS-1n Dovloat Katibi (1973-1977) vazifalorinds ¢alismisdir. Onun 2014-cii
ildo nagr edilmis “Diinya nizami” adli son fundamental kitabi da mohz
asasen “geosiyasi realizm” movqeyindon yazilib.

Osards diinya siyasatinin hazirki voaziyystini tohlil edon H. Kissincer
giiclor balansinin vahid sisteminin ¢okdiiyii qonastina golir vo beynolxalq
miinasibatlor sisteminin yenidon qurulmasi zarurstini gostarir. Onun bu
yekun fikirlari ila, albatto ki, razilasmamaq qeyri-miimkiindiir. Hor sey,
neca deyarlor, goz gabagindadir, heg xiisusi tahlila do ehtiyac qalmir. Yeni
bir sistems ehtiyac danilmazdir va bu monada koklii rekonstruksiya hyata
kegirilmalidir. Lakin, maraqli vo an vacib olan problem budur: beynalxalg
miinasibotlor sisteminin rekonstruksiyasi nays oSason, hansi foaliyyat
falsafasini rohbar tutaraq, yoni, aksioloji mozmunu vo imperativlori nadan
ibarat praksioloji zeminds hayata kegirilmolidir? ©gor Henri Kissincerin
birmanali rohbar tutdugu “geosiyasi realizm” falsafasi yens do dominantliq
toskil edacokso, aparilacaq rekonstruksiyanin heg bir pozitiv naticalori
olmayacaq. Bunu artiq mévcud gergaklik, basori durumun giinbagiin
siddatlonon turbulentliyi siibut etmokdadir. Miiasir diinyada durmadan
artan xaos, geosiyasi ziddiyyat va ¢okismalar, boasori adalatsizliyin va sosial
qiitblagsmanin darinlogmasi, sosial-igtisadi vo maliyys bohranlarinin silsilo
xarakter almasi vo S. — bitiin bu alamatlor mohz “geosiyasi realizm”a
soykonan va artiq ¢oxdan aparilan “rekonstruksiya”nin naticaloridir.

Bu, aslinds, pozitiv naticalor veracok rekonstruksiya yox, diinyanin
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goddarcasina yenidon boliisdiiriilmasi, manimsanilmasi, istismar1 vo garat
edilmosidir. Ozii do - on giicliilorin, artiq éndo olanlarm xeyirino! Konkret
desak, ilk ndvbada, ABS-1n xeyirina! Bunu hala illor dnco ABS siyasatinin
qizilqusu sayilan merhum Zbignev Bjezinski “Amerika milli maraqglarinin
prioritetliyi” deyo-deys niimayiskarcasina, tam ¢ilpaqhigr ilo bayan
etmigdir. Yetorlidir ki, onun kegan asrin 90-c1 illarinds ¢ap olunmus mashur
osarloring, o climlodon, “Boyiik sahmat 16vhasi” (1997) kitabina nozar-
digget yetirok. Kitabin tam sokildo adina fikir verin: “Boyiik sahmat
16vhasi: Amerikanin bagciligi vo onun geostrateji imperativlori”! Neco
deyorlor, artiq sorhoys ehtiyac yoxdur. Bjezinskini gotiyyon diinyada
imumi siilh, biitiin xalglarin rifahi, onlarin tobii vo zoruri maraglarinin
odalot,  baroborhiiqugluq  prinsiplori  asasinda  balanslagdirilmasi
diisiindiirmiir. Umdo olan — doyisen diinyada ABS-1n 6z hegemonlugunu
saxlamas1 vo daha da méhkamlondirmasidir. Kapital imperiyasinin bu tip
dovlat xadimi, siyasat¢i, politoloq va ekspertlori {igiin yeni diinya nizami
ugrunda ¢arpigsmasi mahz bels rekonstruksiyani nazards tutur ki, “geosiyasi
realizm” falsafasi mohz buna cavab verir. Vo heg do tosadiifi deyildir ki,
“Boytik sahmat 16vhasi” kitabinda ABS-in geosiyasi mohtagomliyindan
bohs edon Z. Bjezinski, XXI asrdo bu mohtogomliyin saxlanmasi ilo bagl
strategiyalar haqqinda diistiniir, miilahizalor irali siiriir. Artiq biz bu
strategiyalarin hoyata kegirildiyini va no kimi yeni-yeni fosadlar toratdiyini
goriirik.

Olbatta ki, Z. Bjezinskinin bir amerika siyasot¢isi kimi ABS-in
toossiibiinii gokmasi, 6z 6lkasinin milli maraqglarin1 6nds tutmasi tobii vo
anlagilandir. Etiraz, narahat¢iliq doguran basqa seydir — demokratiya,
bosori nizam, insan haglarinin qorunmasi pardasi altinda yenidon, XXI
asrda do “geosiyasi realizmi” davam etdirmoak, tstalik do, daha goddar vo
amansiz torzdsa! Homin siyasatin naticasidir ki, bu giin diinyanin bir ¢ox
yerlarinds insanlar faciolor yasayir, xalglar vo Olkolor “6lii ilma”larin
mosum torundan azad ola bilmir, tonazziil vo deqradasiya, tarixdoan silinma
tohliikasi ilo tizlogiblor. Bu cahatdan an agir, facislorlo dolu mévcudlugu
miisolman dlkalori vo xalglari yasamaqdadir. Miisalmanlarin hotta 6z
torpaqglarinda, 6z tarixi orazilorinds oldiiriiliib, mahv edilmasi, 6zii do
kiitlovi halda, sanki, sanksiyalasdirilib vo tamamilo magbul, adi praktikaya
cevrilib. O dorocads ki, ddyiiliib-sdyiiliib, oldiiriilonlorin ~ 6zlori
mosaqqgotlordon bas itirarok, homin oldiironlordon (kapital imperiyasinin
yirticilarindan!) noainki imdad diloyir, tistalik, onlarin vasitasi vo dastayi ilo
demokratiya, sivil comiyyst qurmaq arzusunda bulunurlar. Aldadila-
aldadila moasaqqatlor yasadan hiylagarlarin tolosinds ¢arpisir-¢abalayir vo
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can verirlor. Belo bir gedisat ozilib istismar olunanlar, kiitlovi surstdo
oldiiriilanlor diinyasina hanst sivilizasion toraqqi vod edos bilor?! Bu, soziin
hoagigi manasinda, insanlari amansizcasina ¢ixdas elomok, kiitlavi genosido
moaruz qoymagq, tarixdsn silmok demoakdir!

Hiylogorliyi gizlatmok, pardalomak acg6z yirticilar, qasbkarlar tigiin elo
on boyiik hiylogorlikdir ki, “geosiyasi realizm”in faaliyyst tisullarindan
biridir. Bunun igiin ollorinin altinda kifayst godor beynolxalq statuslu
qurumlar, miixtalif név ictimai-siyasi carayanlar, etho-milli va dini-moadani
moktob, dornak vo harokatlar, habels, cosus-kasfiyyat sobokasi, igtisadi-
maliys resurslari var. ©n betari odur ki, hamin azilon xalglari, giiya, tomsil
edon siyasotgilor, “milli” elita vo miixalifat ordusu var vo onlar bu
basaldatmada hovaslo istirak edir, bozon do — ozlori bilmadon, mona-
mahiyyasti anlamadan, geyri-iradovi suratdos, kimlorinsa olinds bir aloto
cevrilorak. Yetorli elmi biliyo, tohlil saristasine vo madani davranis, danisiq
gabiliyyatina, pesokarliq ustaligina malik olmayan bu “tomsilgi’lor,
oslindo, osl siyasotgiloro, idaroetmo miitoxassislorine, masuliyyatli vo
vicdanli millat niimayandalarina angallor, manealar, problemlor yaratmagla
boyiik ziyan yetirirlor. Bu monada Prezident {lham Sliyevin bela gatin bir
zomanada hansi agir problemlorls, daxili vo xarici basqilarla tizlasdiyini
anlamaq ¢atin deyil. Biitiin bu gatinliklora vo basqilara rogmoan, oldugca
toqdiralayiqdir ki, Prezident Ilham Oliyevin rohbarliyilo Azorbaycan 6z
tarixi torpaqglarini azad etmis, suverenliyini méhkomlondirmis ve miitaraqqi
golocak iigiin etibarlt zominlor, maddi-texnoloji vo maliyys resurslar
formalasdira bilmisdir. Azarbaycanda rogomsallagsmanin yeni arxitektura-
sina kegidin planlagdirilmasi vo ugurla reallagdirilmasi deyilanlarin ayani
stibutudur. “Geosiyasi realizm”in beynolxalq miinasibatlorin praksioloji
falsafasi giminds hokmranliq etdiyi bir dovrds silsilo ugurlar qazanmag,
hagigsaton da, har 6lkays nasib olmur.

Azaorbaycan Respublikasi bir dovlot olaraq tokbasina diinyaya hakim
kasilmis global trends qarsi ¢ixis eds bilmaz va etmamalidir ds. ©ks halda
o0, boyiik itkilora moruz galar vo mévcudlugu siibha altina diigor. Biitiin
enerji va resurslar1 bos yera Xarclonar va israf olunar. Mahz bunu darindsn
anlayan Prezident ilham Oliyev har vachlo calisir ki, Azorbaycan on diizgiin
va mogbul strateji xatt tizro horokat etsin, global geosiyasi arxitekturanin
yenidon formatlagmasi prosesinda itkilora moruz galan yox, 6z enerji vo
resurslarin1 samarali istifads edon, ardicil ugurlar gazanan, beynalxalg
miinasibatlor sisteminds yerini mdhkomladan va rolunu/niifuzunu artiran
giiclii-qiidratli 6lka gisminds taninsin. Vo hazirda tam asasla deys bilorik
ki, bu strateji kurs oziinii dogrultmaqdadir. Azorbaycanin olds etdiyi
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ugurlar bunun ayani siibutudur. O ugurlar ki, he¢ do asanligla qazanilmay1b
Vo bizim perspektiv inkisafimiz ii¢iin atributiv sortlar/resurslar sistemini
toskil edirlar.

Geosiyasi  realizm mocrasinda horokat edon global kapital
oligarxiyasinin magsadi heg do biitiin diinya xalqlarini xogbaxt etmok deyil.
Oksina, gergokliklor gostorir ki, hami igiin rifah, xosboxtlik, toroqgi
mosalasi heg vaxt global oligarxatin giindsliyinds nazords tutulmayib.
Aparict mogsad boyiik biznes maraglarini tomin etmok, tiikkonmoz
sarvatlora sahiblonmok olub. Bu istigamstdo do lazimi islor aparilib,
todbirlor hoyata kecirilib; adi-sohrati doftor-kitaba sigigsmayan badnam
“mitofokkir”lorin foaliyyat falsafasine (praksiologiyasina) yeni nofas verib,
don geyindiriblor. Bollidir ki, bu kapital imperiyasinin movcudluq vo
foaliyyst diisturu-matrisasi, miitloq olaraq, transmilli korporasiyalarin sirli
Vo mosum sobokasi torofindon miioyyonlosir. Bu soboko hotta ABS,
Ingiltora, Almaniya, Fransa kimi 6lkelorin “milli” hakimiyyetlorinin, dévlot
idaroetmo formalarinin neco olmasinda tosirli yers vo giico malikdir.
Aydindir ki, digor olkalorin, xiisuson do miistaqilliklorini olds etmis
postsovet respublikalari kimi kovrok dovlstlorin hoyatina transmilli
korporasiyalar sabakasinin tosiri ifrat doracads daha da giiclii ola bilar. Bir
fakt da nozars alinmalidir ki, bu sobokada ermoni asilli soxslar kifayat gador
ozlarins yer ediblar vo onlar hadisalors tasir etmok baximindan shomiyyatli
rola malikdirlor. Ayri-ayr1 aparici Olkolords foallig gosteran ermoni
diasporlarinin proseslora tosiredici giicli, ilk névbads, mohz bu faktla
baghdir ki, 6z ifadesini Qarabag probleminin halli mosalasinds do
gOstormisdir.

Bosori inkisafa tosir giicii baximindan 6namli olan biitiin beynalxalq
toskilatlar (BMT, ATOT, Beynolxalq Valyuta Fondu, Diinya Banki,
Umumdiinya Ticarot Toskilati vo s.) mohz geosiyasi realizmin aparici
qiivvalarinin maraqlari gargivasinds faaliyyat gostorirlor. Tosadifi deyildir
ki, hatta Rusiya kimi arazics boyiik, giiclii niiva-raket arsenalina malik, tobii
sarvatlar va insan resurslart baximindan zangin bir 6lkonin Markazi Banki
indinin 6zlindo do, faktiki olarag, Beynolxalg Valyuta Fondunun
direktivlori osasinda islayir vo onun Rusiya dovlstinin tobegiliyindo
olmamasi1 1993-cii ilds gobul olunmus “Yeltsin Konstitusiyasi”nda tosbit
olunub. Bagsda gorkomli iqtisad¢1 alim, akademik, illor 6nco prezident
Putinin igtisadi masalalor tizro miisaviri islomis Sergey Qlazyev olmagla,
Rusiyanin bir ¢ox niifuzlu (asasen, solgu) siyasi va igtisadi dairalarinin belo
vaziyyato ciddi etiraz etmasina baxmayaraqg, Beynolxalq Bankin statusu
doyisdirilmoayib. Balko do, deyardim ki, 6lkanin maliyys siyasatinin
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miioyyanlogsmasinds Vo hoyata kegirilmoasindo BVF-don asililigi daha da
arttb. Bu monada Rusiyanin 6ziinii xarici kapitalin idaroetmasindos olan 6lka
kimi xarakterizo edonlor az deyil (igtisad¢1 Valentin (Yuriy) Katasonov,
politiloq Maksim Sevgenko va b.).

“Geosiyasi realizm” sosial darvinizmin on miirtace formasit olduguna
gbro aksioloji baximdan hoddon ziyads qiisurlu va ziyanvericidir. Bu
foaliyyat folsofasi kokiindan ifrat doracads eqoistik mahiyyatlidir; burada,
aslindo, hansisa altruistikliys, humanistik motivlara yer verilmir. Eqoist
adamin 6z magsadlorini hayata kegirmok ti¢clin minbir hiylasi, fondgirlik
tisullar1 oldugu kimi, bu falsofani rohbar tutarag harokat edanlor do, eynils,
cesidli tisul vo vasitolordon istifado edirlor. Istor ikitorofli, istorso do
coxtarafli miinasibatlordo baslica niyyatlarini gizladirlor, ikinci, ti¢iincii
doracali niyyatlorini tizo ¢ixarir vo oks torofi lageyd olmaga, ehtiyatsiz
torpanmoaya siirtiklayirlor. Ola bilsin ki, bu tisul diplomatiyanin bir zaruri
davranis formasi, zoruri elementi kimi gabul edilsin, ancaq heg bir vicdanli
adam onun axlagi-etik normalarla hamahang oldugunu séylaya bilmaz. Hor
halda, bels foaliyyat diisturunun naticalori Kifayat godor agir olur — albotto
ki, ilk névbada, aldadilaraq sadoalovheasine harokat edoanlar iigiin! Bunun
tosdigini biz Qarabag problemi ilo bagli onilliklor boyunca aparilmis
danigiglarin  noticesi olaraq da goérmiisiik. Disliniirom ki, aparilan
“stilhmaramli danisiglar”in  arxasinda mohz boyiik giiclorin moharatlo
gizlodilon niyyatlori dayanirdi. Onlarin dillorinds bir, beyinlarinds iso
tamam basga seydir. Man hotta bu qlobal sobokanin Azarbaycani,
umumiyyatla, bir 6lke-dovlst olaraq perspektivini olindon almaq, agir
tonozziilo dugar etmak, param-par¢alamaq va son noticads bir tiirk dovlati
gisminda tarixdon silmak kimi niyystds bulundugunu da istisna etmiram.
Bels bir niyyatin oldugunu siibuta yetirmok ii¢iin artiq bas vermis va davam
edon hadisa-proseslorin mahiyyatine varmag, tohlil vo timumilosdirmalor
aparmagq kifayot edor.

Hesab edirom ki, milli tshliikssizlik va suverenlik masalalarinden
sohbot gedarkan, ilk ndvbada, mohz bu kontekston qarsida duran maqgsad
Vo vozifalora yanasilmali, nazari vo praktiki foaliyyst qurulmalidir. Oks
taqdirdo garsimizda duran bir gox taleyiiklii problemlarin halli daha da
dolasiqg, ¢ixilmaz vaziyyats diisor va biz boyiik itkilore moruz gala bilarik.
Anlamaliy1q ki, Azosrbaycana, onun srazi biitovliyiina, suverenliyino vo
milli tohlikasizliyino garst hamlalorin tomoalinds yalniz ermoani makri
dayanmir. Burada birlogmis kapital oligarxatinin 6z moanfur yeri vo rolu
var. Realliglarla uzlagmayan miilahizalorlo, ibtidai hislordon, xiisusi
subyektivlik vo emosiyalardan gaynaglanan veatansiivanliklo problemlarin
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hollini 6z ziyamimiza bir qadar do dorinlasdira, miirokkoblasdira bilarik.
Osassiz, moantigq talablorine vo zamanin ¢agirislarina cavab vermayan,
kimlorinsoa  soxsi-qrup maraqlarina  xidmoat edon uydurma-yalangi
imperativlor konara atilmali, psevdodemokratik frazeologiyaya séykonon
siyasatbazliga son qoyulmalidir. Ovvaldon-axira, bu ciir yanls, ikrah hissi
doguran badnam yanasmalarin na Kimi fasadlar térads bilocayinin xiisusi
arqumentasiyaya ehtiyact yoxdur. Bir sozls, sivilizasion inkisaf
problemlorin  dogru-diizgiin hoalli istigamatinds  ganeedici foaliyyat
falsafasi, yoni, miivafiq praksioloji zomin yaradilmalidir. Bels ki, oldugca
ciddi problems elo on yiiksok ciddilik, qiidratli falsofi zoka saviyyasindan
do yanasilmalidir. Bu, ham da, 0 demokdir ki, miiasir elmi-intellektual
potensiala, ondan samarali istifadoys ciddi miinasibat gostarilmalidir.

Ortaya montiqi-zoruri sual ¢ixir: bas, konkret olaraq, vacibliyi siibho
dogurmayan praksioloji sistemin mazmun-mahiyyati, folsofi niivasi vo asas
dastyicilari, saciyyavi xiisusiyyatlori nodon ibarot olmalidir? Burada no
kimi montigi-gnoseoloyi zominloro séykonmoli, metodoloji iisul vo
vasitolordon istifado olunmali, aksioloji toloblor 6donilmalidir. Son
noticods: siyasi vo geosiyasi, sosial-igtisadi vo monovi foaliyyot
saholorinds, harbi vo milli tohliikasizlik, hiiquq-miihafizs istigamatlorinds
prioritet imperativlor noyi ehtiva etmali vo bunlarin {izvi biitovliyii neca,
hans1 prinsiplar va strktur tizra qurulmalidir?

Bu 6nomli suallar1 cavablandirmaga galigaraq, an magbul ¢ixis yolunu
postneoklassik epistemologiyaya vo #mumon, postneoklassik falsafoya
miiraciotdo goriirom. Vo vurgulamaq istoyirom Ki, burada asas vezifo,
boyiik yik siyasatgi va politologlarin yox, filosoflarin tizorins diisiir. Neco
deyarlor, soz filosoflara verilmolidir! Dovlot adamlari, siyasot¢i vo
politologlar iso bu isdo 6z hortorafli dostoyini, yardimini asirgomomo-
lidirlor. Pafoslu saslonmasin, sivilizasion inkisaf vo ictimai torogqi Kimi
miirokkab, taleyiiklii problemlarin halli istigamatinda, ilk névbada, falsafa
ondo olmali, harokato kegmali vo 6z tizorina diison missiyanin 6htosindan
galmoalidir. Toassiiflar ki, indiys godar bels olmay1b, falsafonin yeri va rolu
cox vaxt arxa planda tutulub, problemlarin asasl halli isino professional
falsofa yetarincs calb edilmoyib. Coxsaxali miirokkab, koklii problemlarin
halli homiga moéhtogom bir miitofokkirliys, yiliksok zokaliliq niimayisina
ehtiyaclidir ki, bunu da yalniz inteqrativ giico malik falsafonin 6ndo olmasi
il alds etmok miimkiindiir. Bugiiniimiizii va galaCayimizi miiayyanlosdiran
sivilizasion inkisaf problemlarinin ganeedici kompleks halli mohtasom bir
foaliyyat folsafasine tagnalidir.

Elmin tarixi inkisafinin epistemoloji paradigmal boélgiisiine gors
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sonuncu (dordiincii) marhala olan postneoklassik epistemoloji paradigma
6ztindo yeni vo on yeni (sinergetika, geyri-salis montiq vo geyri-salis
riyaziyyat, variatsion hesablamalar nozoriyyasi, qruplar vo qraflar
nozoriyyasi, tenzor vo vektor hesablamalari, fluktuasiyalar vo
bifurkasiyalar nozoriyyasi, kritik anlar nazariyyssi, yenidanqurmalar
nozariyyasi, refleksivlik nazariyyasi, idaraolunan xaos nazariyyosi, yeni
togdimatda entropiya va folakatlor nozariyyasi, neyrokompiiting va s.) elmi
saho Vo istigamatlori tizvi surotdo ehtiva edon bir sistemdir. Sohbot
Zomanonin, miiasir elmin toloblorino cavab veron daha funksional, ¢evik,
gercokliyin dialektikasina adekvat olan paradigmadan gedir ki, elmi-ictimai
miihitdo artiq qararlagsmis adla — postneoklassik epistemologiya kimi togdim
edilir. Bu epistemoloji sitemds ontologiya (varligin manzarasini qurmad,
tasvir etmok), gnoseologiya (montigi-idraki zominlorin, tofokkiir
texnologiyasinin vo kogntiv fazalarin mozmun-mahiyyati), metodologiya
(istifado  olunan 1iisul vo metodlarin saciyyssi, onlarin foaliyyot
funksionallig1), aksiologiya ( doyarlor sisteminin mozmun-mahiyyati, onun
tokamiil vo tozahiir dinamikasi) vo hotta leksika vo prosedurlar xeyli
doracada geyri-ononavi xarakter dasiyir. Vo bu geyri-ononavilik, obyekt —
subyekt nisbotlorindo daha yiiksok, miikemal vahidlik, harmoniya
yaratmaqla yanasi, determinasiya (sabab-natica alogolorinin dialektikasi),
inikas vo oOziinoinkas, superpozisiya Vo toskilatlanma, funksional
strukturlagsma ganunauygunluglarinin, zaman-mokan slagslarinin ifads vo
togdimatinda 6ziinti gostarir. Postneoklassikada, faktiki olarag, zaman-
mokan tasovviirlari xeyli doracads ham Nyuton (miitlag, metafizik), hom do
Eynsteyn (nisbi, relyativist) zaman-mokan konsepsiyalarindan forglonir.
Bu miihiim toforriiatlarin incaliklori, burada tagdim eds bilmadiyim bir ¢ox
moagamlar vaxtilo nosr olunmus manim bir sira kitab vo magalalorimda
otrafl1 isiglandirilib.

Multidissiplinar va transdissiplinar tobiotli postneoklassik epistemoloji
paradigmanin niivasini miirokkab sistemlor vo timumon miirakkablik
nozoriyyosi, tofokkiiri osaslarim iso  tongidi-sinergetik  tofokkiir
konsepsiyasi togkil edir. Hor iki miihiim dasiyicilar barado hom AMEA
Folsofo Institutunun “Miiasir folsofo problemlori” sobasinin buraxdig:
silsilo magalalar toplusunda, ham dos ayri-ayrit monoqrafik asarlords kifayot
godar shomiyyatli bilgilor ortaya qoyulmusdur. Belo ki, miirokkiblik
fenomeninin mahiyyati, saciyyavi xiisusiyyatlori agiqlanmis, miirokkab
sistemlorin togkili, foaliyysti vo idaro olunmasi ilo bagl elmi yenilik
elementlori ilo zongin aragdirmalar hoyata Kkegirilmig, atributiv
ganunauygunluglar, aparici prinsip va sartlor miioyysnlosdirilmis, miivafiq
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toklif vo tovsiyalor irali stiriilmiisdiir. Arzu edilondir ki, sivilizasion
inkigafla bagli aparilan todqiqatlarin  miialliflori, habelo, miivafiq
mosuliyyat dastyicilari olan instansiyalar, dovlat idarsetmo strukturlari bu
elmi-idraki resurslara lageyd qalmasinlar, yaxindan diqqot Yetirorak,
bohralansinlar. Bunu, balks ds, bir obyektiv talab kimi irali stirmak olar.
Obiilhasan Abbasov

BMECTO BBEJAEHUS: NPOBJEMbI HUBUJIN3ALUOHHOI'O
PA3BUTHUA

KonnexruBnas moHorpadus «usunuzayuonnoe pazeumue» Npoaoi-
XKaeT ceputo QyHIaMEHTAJIBHBIX UCCIIEIOBAHUH, MTOCBAMIEHHBIX OCMBICIIE-
HUIO KIIIOYEBBIX MpoOJeM coBpeMeHHOW (uiocoduu, dpunocodun ucro-
pHUH, COUUATBLHOM TEOPUHU U MOCTKIACCUUECKOU 3nucTeMoaoruu. B pamkax
JAHHOW CepUH MOCIEIOBATEIbHO aHANU3UPYIOTCS ITyOHHHBIE TpaHchop-
Manuu 00IIECTBEHHOTO OBITHSI, MO3HAHUS U KYJIBTYpHI B YCIOBUSX Hapac-
TaIoOIIEH CI0XHOCTH, HEONPENENEHHOCTH U II100aIbHOM TypOyIeHTHOCTH,
XapakTepHbIX 1715 Hadyana XXI Beka.

O6pamenne kK MpodJIeMaTHKe [UBUIM3AIMOHHOTO Pa3BUTHUS 00YCIIOB-
JIEHO HE TOJIbKO TEOPETHUYECKUMHU, HO U 00BEKTUBHO-UCTOPUUECKUMHU NPH-
yrHaMH. COBpEMEHHBII MUp IIEPEKUBAET COBOKYITHOCTH KPHU3UCOB. HKOJIO-
TUYECKHX, TEXHOJIOTMYECKUX, aHTPOTIOIOTHUECKUX, IEHHOCTHBIX U I'€0I0-
JUTUYECKUX, KOTOpPbIE PaJNKaIbHO TPAHCPOPMHPYIOT MPEACTABICHUS O
XapakTepe UCTOPHUYECKOT0 IPOLECcca, €ro HarpaBJIeHHOCTH U BO3MOXKHBIX
nepcnexTuBax. Moaenu JIMHEHHOro oOLIeCTBEHHOro porpecca, chopmu-
poBaBmmecs B ¢puinocoprn HoBoro BpeMeHH U JJ0IT0€ BpeMs OTPeIeIIsiB-
1€ HOPMATUBHBIN TOPU30HT MOJEPHU3ALINH, OKA3bIBAIOTCS HEAOCTATOU-
HBIMU JJ151 OIUCAHMA U OOBSICHEHHUS] COBPEMEHHON HCTOPUYECKOM peabHO-
CTH.

Hcropust BcE B MEHbLIEH CTENIEHH BOCIIPUHUMAETCSI KaK YHUBEPCAJlb-
HO€ U TIOCTYTIATENIbHOE IBHYKEHHE YEII0BEUECTBA K 3apaHee 3aJaHHON LIEIH.
HanpoTus, oHa Bc€ yale oCMBICTMBAETCA KaK CIOXHBIN, HETUHEWHBIN 1
MHOTOBEKTOPHBIN MPOIIECC, B KOTOPOM COCYIIECTBYIOT Pa3IMYHbIC ITHBH-
JU3AIMOHHBIE TPACKTOPUH, OTJIHYAIOIINECS] COOCTBEHHBIMH KYJIbTYPHO-
HUCTOPUYECKUMH PUTMaMU, ICHHOCTHBIMI OCHOBAaHHSIMU U (hOpMaMHu COLH-
aNbHOM OpraHu3ayy. B 3TOM KOHTEKCTEe IUBUIN3AIMOHHBINA TIOXO0/ IIPH-
obpeTraeT 0coOyI0 METOIOJIOTHYECKYIO 3HAYMMOCTD, ITO3BOJISISI BHIMTH 3a
Ipeesnbl eBPONOLEHTPU3MA, PEAYKIMOHN3MA U TEXHOKPATUIECKUX HHTEP-
MpeTannii HCTOPUYECKOTO PA3BUTHSL.
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Momnorpa¢ust OpueHTHpOBaHA Ha CHCTEMHBIH aHAIN3 [UBHIM3AIHOH-
HOTO Pa3BUTHA B €M0 HCTOPUYECKOM U COBPEMEHHOM M3MEpEHHUsX. B 1en-
Tpe HCCIEeNOBaTENLCKOTO0 BHUMAHHS HAaXOIATCS MPOOJeMbl OOIIECTBEH-
HOTO mporpecca, TpaHchopMauuy LMBHWIN3ALMOHHBIX apeayoB, B3aUMO-
JOEHCTBHS KyNbTYPHO-HCTOPUIECKHUX THIIOB, 4 TAK)KE POJIb HUBIIA3ALAOH-
HBIX ()aKTOPOB B Cyap0aX HAPOJOB, TOCYAAPCTB U ri1o0anbsHOro Mupa. [Ipu
9TOM HNPHHLOUIHNAIBHO BAXKHBIM SIBISIETCA OTKa3 OT YHHUBEPCAIUCTCKHX
CX€M, IPEANOoaraniiuxX eIUHy0 MOJIENb Pa3BUTHS U BCeX OOIIECTB, U
Mepexo]l K MITI0PATMCTHUECKOMY TOHUMAaHHUIO HCTOPUM KaK NMPOCTPAHCTBA
MHOKECTBEHHBIX, YaCTO ACHHXPOHHBIX U KOHKYPHPYIOIIUX TPACKTOPHIA.

CospemenHast puocodust uCTOpUH BCE Oonee OTUETINBO QUKCHUPYET
KpHU3HUC nporpeccuctckor mapaaurmel. OnelT XX u Havana XXI Beka mo-
Ka3aJl, 4YTO HAyYHO-TEXHUUECKUI Mporpecc He TOJIbKO He TapaHTHPYET CO-
OUAJIBHOTO U HPAaBCTBEHHOTO COBEPIICHCTBOBAHMS 4YEJIOBEYECTBA, HO U
CIOCOOEH MOPOXAaTh HOBbIE (POPMBI PUCKOB, HEYCTOWYUBOCTH U CUCTEM-
HOW YS3BUMOCTU. B 3TOM CMBICIE TIOKA3aTEIbHOM SIBIAETCS KOHLETILIUS
«o01ecTBa pruckay, papaboTtanHas YippuxoM bekoM, B paMKkax KOTOpOH
MOJEpHH3ALM HHTEPIIPETUPYETCS KaK MPOLECC OJHOBPEMEHHOTO NPOH3-
BOJICTBA OJ1ar ¥ yrpo3 riao0anbHoro Macirada. JlaHHbIH IOX0/1 TO3BOJISIET
[I0-HOBOMY B3IVIIHYTh Ha IIUBIJIN3ALIMOHHOE pPa3BUTHE KaK Ha IPOTHUBOpE-
YUBYIO B pe(UIEKCHBHYIO TUHAMHKY, TPEOYIONIYI0 QrI0co)CKOro 0OCMBIC-
JIeHUs! €€ TIPEeNIOB U MOCIEACTBHA.

He menee 3HauMMBbIM ABIISI€TCS BKJIAJ] MOCTKJIACCUYECKOTO MBIIIIJICHHS,
AKLEHTUPYIOIIEr0 BHUMAaHNUE Ha CIOXHOCTH, HEIMHEHHOCTH U caMoopra-
HU3AIMU COUMANbHBIX cucTeM. B paboTax Darapa MopeHa nuBHIM3aLMOH-
HOE€ pa3BUTHE MPEACTAET KaK MPOIecC, B KOTOPOM YCTOHYUBOCTH JIOCTHUTA-
eTcs He 33 CUET YIPOIICHUS U YHU(DUKAIUH, a Yepe3 yliepKaHnue CBI3HOCTH
B MHOroo0Opasuu. Takoii oaxo M03BOJISIeT HHTEPIPETUPOBATH LIMBHIIN3A-
[UOHHBIE KPU3UCHI HE KaK aHOMAaJIMK WK «cOOM Tporpeccay, a Kak CTpyK-
TypHBIE MOMEHTHI TPaHC(POPMAITUH, OTKPBIBAIOIIUE TIPOCTPAHCTBO aJbTep-
HaTUBHBIX HCTOPUYECKUX PELICHHUH.

Baxnoe mecto B MOHOTpaduy 3aHUMAET aHAIN3 COOTHOIICHUS LIUBH-
JU3AIMOHHOT0, HAIMOHAILHO-TOCYIAPCTBEHHOTO W ()OPMAIMOHHOTO
YPOBHEH HCTOpHYECKOTO pa3BUTHs. COBpEMEHHBIE IPOLIECCH II00aIn3a-
UM, TUQpoBU3alui U HOPMHUPOBAHUS CETEBBIX CTPYKTYp BJAcTH Cylle-
CTBEHHO TpaHCHOPMUPYIOT KIIACCHYECKHE IPEJCTABICHUSI O CyBEpPCHU-
TeTe, TOCyIapcTBE M HAIMOHAIBHON HASHTHYHOCTH. BMecTe ¢ TeMm maHHbIe
MPOLECCHl HE BEAYT K MCUE3HOBEHMIO IMBWJIM3ALMOHHBIX pa3luuuil, a,
HaIpPOTHB, 9aCTO YCHJIMBAIOT UX 3HAYeHHE. B 3TOM KOHTEKCTe oKazaTeneH
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aHaJIM3 CETEeBOIo OOIIECTBa, MPpeaIoKeHHbIH Manyanem KacTtembcom, Ko-
TOPBII IEMOHCTPHUPYET, YTO TII0OATBHBIC TIOTOKH MH(OPMAIIUU U BIACTH
HE YCTPaHSIOT KYJIbTYpHO-IIMBHJIU3AIIMOHHBIC OCHOBAHUS COIHMAILHON
JKU3HH, @ BCTYNAIOT C HUMHU B CJIOKHBIE U IIPOTUBOPEUYUBHIE B3aHUMOIECH-
CTBUSL.

KomnexruBHas MoHorpadust HCXOIUT U3 TOTO, 4TO Oy Iylee yesioBeye-
CTBa HE MOYKET OBITh TIOHATO WUCKIFOYHTEIHHO B KAaTETOPHUIX IKOHOMHUYE-
CKOTO pOCTa WITH TEXHOJIOTHYecKoro mporpecca. OHO popmupyeTcs B mpo-
CTPAHCTBE B3aMMOJICHCTBUS LMBUIU3AIIMOHHBIX IIEHHOCTEH, MOJUTHYE-
CKHUX pelIeHNH 1 (OpPM COLMaTIBHON coauaapHocTH. B aToMm cMmbicie GyTy-
POJIOTHYECKHIA TOPU3OHT PAacCMaTpUBAETCs HE Kak 00JacTh JIMHEHHOTO
MPOTHO3UPOBAHUS, a Kak mojie (uIocopckoli OTBETCTBEHHOCTH, T/E pellia-
IOLIYIO POJIb UTPAIOT KYJIBTYPHBIE BHIOOPHI M MHTEPIIPETAIMA UCTOpUYE-
CKOI'O OTIBITA.

Oco0oe BHIMaHKE yAeTseTcsS MpodaeMe eNMHCTBA IUBIIIN3AIIHOHHOTO
apeasia Kak YCJIOBHIO YCTOHYMBOCTH M BbDKUBaHUs 00mIecTB. B ycnoBusx
HapacTaroniei rrodambHONH TYpOYJIEHTHOCTH yTpaTa CMBICIIOBOW W ICH-
HOCTHOM KOT€PEHTHOCTH BEJET K POCTY IHTPOIUH, PparMeHTAIlU U CHU-
YKCHHIO CIIOCOOHOCTH IUBHIIM3AIIMN K afganTanuu. [ Manbix Halui JaH-
Has pobiieMa IpUOOpETaeT IKIUCTEHIIMATBHBIN XapaKkTep, TOr/Aa KaK JUIst
KPYTHBIX [IUBIJIN3AIUI U TOCYIapCTB OHA CBsI3aHa C HEOOXOAMMOCTBIO TT0-
ucKa OanmaHca MEXJY YHHBEPCAIUCTCKHMHU IPOEKTAMH U COXpaHEHHEM
COOCTBEHHOU KYJIbTYPHO-UCTOPHUECKON UIACHTHIHOCTH.

Mosorpadus Takke OpUEHTHPOBaHA Ha aHAIIN3 KPUTEPUEB Pa3ITUYIHUs
U CXOJACTBAa UMBUJIM3ALNN, BKIIOYAs! PEIUTUO3HO-MUPOBO33PEHYECKHE OC-
HOBaHUS, SI3LIKOBBIE U CUMBOJIMYECKHE CUCTEMBI, THUIIBI PAIIMOHATHHOCTH,
(hOpMBI COLMAIBHOM COJMMIAPHOCTH M TIPEJCTABICHUS 00 MCTOPUYESCKOM
BpeMeHU. Takol MmoAxoj MO3BOJISIET PacCMATPUBATH LIMBUIM3ALMOHHbBIE
pa3nu4Ms He B UepapXHYeCcKOM, a B QYHKIIMOHAIBHO-CMBICIIOBOM KITIOYE,
C03/1aBasi METOAOJIOTHYECKHE MPENMTOCHUIKH JJISl TUAIOTa [IMBUIU3AINN U
(hOopM CHHEPTeTHUYECKOT0 B3aMMOIEHCTBUSI.

BaxxHbIM TEMaTHYECKUM OJIOKOM HM3JIaHUS SIBIISIETCS OOpaIIeHUE K TEO-
pUSAM JIOKATBHBIX KYJIBTYPHO-HCTOPHUYECKUX THIIOB, IPEICTABICHHBIM B
tpyaax H. S. HJanunesckoro, O. llInenrnepa, A. ToitnOwu, JI. I'ymunesa n
JIPYTUX MBICIUTENEH. DTH TEOPUU PACCMATPUBAIOTCS HE KaK 3aBEPIIEHHbBIC
MOJIETIH, & KaK ABPUCTUYECKHE WHCTPYMEHTHI, TO3BOJISIONINE OCMBICIHUTD
MHOTOTIOJISIPHOCTE COBPEMEHHOTO MHUPA, aCHHXPOHHOCTh HCTOPUYECKOTO
Pa3BUTUSI U HEEIUHCTBEHHOCTHh (MHOYXECTBEHHOCTb) IUBWIM3AIMOHHBIX
stanoB. OcoOblif aKIEHT JelaeTcsi Ha CIOCOOHOCTH ITUBMIIM3AIAN
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OTBEYATh HA BHYTPECHHHE U BHEITHUE BBHI3OBBI, YTO MPHOOpETACT TPHUHIIU-
MUaTbHOE 3HAYCHHE B YCIIOBUAX INI00ANBHBIX KPU3UCOB.

KonnexkTuBHeIl XapakTep MOHOTpaduu MpernoiaraeT MeToJ0JI0rnye-
CKHUH U TeMaTu4ecKuil miropaiu3M. [IpeacrapieHHbie B KHUTE€ UCCIIE0Ba-
HUS Pa3InYaloTCs 10 MPEeIMETy aHaIN3a, TEOPETUICCKUM OCHOBAHHSM M
HCCIIEI0BATENBCKUM CTPATETUsIM, OJJHAKO OOBEIWHEHBI OOIIEH ycTaHOB-
Kol Ha Qunocopckoe OCMBICICHHE NMUBHIU3AIMOHHOTO Pa3BUTHS Kak
CJIO’KHOTO, OTKPBITOTO M HCTOPHUYECKH HEe3aBepMEHHOTO Mporecca. Takoe
MHOT000pa3ue MoAX0A0B HE TONBKO OTpaKkaeT CHeUUu(pUKY COBPEMEHHOMN
¢$unococKoi MBICITH, HO U COOTBETCTBYET CAMOM JIOTMKE [IMBUIH3AaLUOH-
HOTO TpoIecca, MPEaNoararIlero CoCyIecCTBOBAaHUE U B3aUMOJICHCTBIE
PAa3IMYHBIX KYJIbTYPHO-UCTOPUUYECKUX MUPOB.

Taxum o6pazom, MoHorpadust «L{usurusayuonnoe pazeumuey» OpUCH-
TUPOBaHa Ha (HOPMHUPOBAHUE IIETIOCTHOTO U B TO e BPEMsI TUTIOPATUCTHYC-
CKOTO BHJICHUSI HCTOPUYECKON TWHAMUKH 4enoBedecTBa. OHa mpessiaraet
YUTATCIIIO HE T'OTOBBIC PCUCITHI 1 YHUBCPCAJIBHBIC CXEMbI, a aHAJIUTHYC-
CKHE PaMKH JJI1 OCMBICIICHHS MPOIIIOT0 M HACTOSIIErO IUBHIU3AINN, a
TaKXe Ui OTBETCTBEHHOTO PAa3MBINUICHUS O BO3MOXHBIX CIICHAPHUAX HX
Oynymero. M3nanue anpecoBaHo ¢uinocodaM, COIMONIOraM, HCTOPUKAM,
MOJIUTOJIOTaM, KyJIbTYPOJIOTaM, a TaKKe BCEM HCCIICA0BATEISIM, HHTEPECY-
IOLIMMCS TIpoOIeMaMyl [IWBUITM3AIIMOHHOTO Pa3BUTHS U HUITOCOPUH UCTO-
PHH B YCIOBUSX TII00aTBHON HEOTIPEACTEHHOCTH.

Crenyer Takxke OTMETHTb, UYTO MpEACTaBICHHbIE B MOHOTpaduu cra-
TBH, IaXe MPH 00IIei KOHIIENTYaIbHON paMKe M PeAaKTOPCKOU paboTe, He
MOTYT M HE JIOJDKHBI HAXOJUTHCS Ha a0COTIOTHO OJIHOM YPOBHE IO CTHITIO,
npobJeMaTHKe U IITyOnHe aHan3a. ITO 00CTOSATEIHCTBO OTPAKAET Peaib-
HYIO CUTYaIHIO pa3BUTHsI (QUIOCOPCKOTO 3HAHUS B MMOCTCOBETCKHUX CTpa-
HaX M JPYTUX rOCYIapCTBaX, HAyYHbIC COOOIIECTBA KOTOPBIX MpPEACTaB-
JICHBbI B JAHHOM H31aHUH. Pazanune HCCJICI0OBATCIBCKUX Tpa}J;PIIII/Iﬁ, METO-
OOJIOTMYECKUX IMOAXOO0B M MHTCIICKTYAaJIbHbBIX KOHTCKCTOB ABJIACTCSA HE
HEIOCTATKOM, a BaKHON XapaKTEPUCTHKON COBPEMEHHOTO (Guiiocodckoro
nporecca. B 3Tol cBs3M ri1aBHBIE peJaKTOpbl OepyT Ha ce0sl OTBETCTBEH-
HOCTH 3a OTOOp MaTepHajoB JJjis MyOJIMKAI[MM M BbIPAKalOT TOTOBHOCTH
MPUHATH JTIOObIE KOHCTPYKTHUBHBIC 3aMEYaHUs U MPEJIOKCHHS, HANPaB-
JICHHBIE Ha JajbHEHIlee COBEPIICHCTBOBAHUE CEPUH KOJUIEKTHBHBIX PadoT
0 MmpobJieMaM COBpPeMEHHOM (uocoduu, 00IIee YUCII0 KOTOPIX Ha Ce-
TOMHSAIITHUN ACHD MPUOIIKASTCS K IBAIATH.

Aau AdacoB
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CININ YANLIS ANLASILMASI: DIN, QOHUMLUQ V9
SOSIAL NIZAMIN MUQAYISOLI PERSPEKTIVDO
TOHLILI

Xiilasa

Moaqalaonin magsadi. Bumoagalado Cindo gilindolik sosial praktikalarin
niyo Qorb madoni kateqoriyalar1 vasitasilo sorh edilorkon tez-tez yan-
l1s anlasildig1 aragdirilir.

Mévzunun islonma doracasi: moaqalonin sonundaki bibliogra-

fiyaya baxin.

Todgigatin metod va metodologiyasi: komparativistika, sosial

praktikalarin tohlili, dinin, etikanin vo sosial nizamin todqiqi meto-
dologiyalari.
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Elmi yenilik. Maqalods iddia olunur ki, modaniyyatlor vo si-
vilizasiyalar arasindaki anlasilmazliglar sadoco bilik catigma-
zligindan deyil, dinin, gohumluq miinasibatlorinin, etikanin vo sosial
nizamin togkilindo movcud olan daha dorin struktur forqlorindon qay-
naqlanir. Mogalo ocdadlara ehtiram mosolosindon baslayaraq,
yasayanlarla Oliillor arasindaki slagenin Cin comiyyatinds neco
modoni shomiyyat dasidigini vo dini gbzlontilorin ailo strukturlarina
neca daxil edildiyini gostarir. Daha sonra patrilineal ails modeli, va-
lideyno vo boylikloro ehtiram (filial piety) vo konfutsi¢i qgohumluq
etikas1 sosial 6hdoliklorin osaslart kimi tohlil edilir. Xiisusi digqqot
miinasibat yonlimlii oxlaqi diisiinco formalar1 ilo Qarbin abstrakt vo
soxssiz prinsiplor ononasi arasindaki garsidurmaya, homginin bu
forqin ictimai vo soxsi hoyata, hiiquqi rasionalliga, biirokratiyaya vo
insanlararasi 6hdosliklors tosirlorine yonosldilir.

Naticalor. Magalonin sonunda bels naticays galinir ki, Cin Qar-
bin tamamlanmamus bir versiyasi kimi deyil, 6z daxili mentiqino ma-
lik olan ayrica bir madoni nizam kimi anlasilmalidir. Belo yanasma
miiqayisali sivilizasiya tohlilinin metodoloji prinsipi kimi ¢ixis edo
bilor.

Acar sozlor: Cin, gohumluq, oacdadlara ehtiram, valideyno ehti-
ram, konfutsigi etika, sosial nizam, miiqayisoli modaniyyat, ictimai
vo soxsi sfera.
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HEMTOHUMAHUWE KHUTASL: PEJIMT'UA, POICTBO A
COIUAJIBHBIA IMMOPAJOK B CPABHUTEJIBHOU
HEPCIIEKTUBE

Pe3rome

Llenv cmamvu. B 1aHHOM cTaTbe paccMaTpPUBAETCS, IIOYEMY I10-
BCEJIHEBHBIC COIMATIbHBIC MPaKTHKA B KuTae 4acto oxa3bIBarOTCS
HEMPaBUJIbHO MOHATHIMU MPU UX UHTEPHPETALMU Yepe3 3arnaJHble
KYJbTYpPHBIEC KATETOPUH.

Cmenenv paszpabomannocmu memvl: cM. bubmmorpaduro B
KOHIIE CTaThH.

Memoovl u memoodonocus ucciedo8arusi: KOMIIAPATUBUCTHKA,
aHAJIN3 COIMAIBHBIX MPAKTUK, METOJOJOTUU HCCIICAOBAHUS PEIU-
TUH, 3TUKU U COLIMAJIBHOTO MOPSAKA.

Hayunas noseusna. B cratbe yTBepkK/IaeTcs, 4T0 HEOpa3yMeHUs
MEXIy KyJIbTypaMH W UIUBHUIM3ALMAMU BO3HUKAIOT HE MPOCTO
BCJIE/ICTBHE HEJIOCTAaTKa 3HAaHUH, a 00yCIIOBIEHBI 0oJiee MIyOOKUMHU
CTPYKTYPHBIMU Pa3JIMYUSIMU B OPTraHU3ALUH PEIUTUH, POJACTBEHHBIX
OTHOIIIEHUH, TUKU U COITUATBHOTO Topsiaka. HaunHas ¢ mountanus
MIPEJIKOB, CTAThs MOKA3bIBAET, KAKUM 00Pa30M CBSI3b MEXKIY KUBBIMH
Y YMEPIIUMHU COXPAHAET KYJbTYPHYIO 3HAYMMOCTh B KHTAaCKOM 00-
LIECTBE M KaK pPEJIMTHO3HbIE OKHMJIaHWUSI BCTPOEHBI B CEMEUHbIE
CTPYKTYpHI. Jlaniee aHAIU3UPYIOTCS MATPUWIMHENHAS MOJENb CEMbH,
CBIHOBHSISI TIOYTUTENLHOCTh U KOH(PYIIMAHCKAsl 3THKA POJICTBA KaK
OCHOBBI COIIMAIIBHBIX 00s13aTenbcTB. Oco00e BHUMAHUE YIEISETCS
MIPOTHUBOMOCTABJICHHUIO PENSLIIUOHHBIX ()OPM MOPATEHOTO MBIIUICHUS
W 3amajgHON Tpaauiuu aOCTPAKTHBIX, OC3JTMYHBIX TPHUHIUIIOB, a
TaK)Ke IMOCIEJCTBUSAM ITOTO Pa3IHuus AJs MyOTUYHONH U YaCTHOM
YKU3HH, TTPABOBOM PAIMOHAIBLHOCTH, OIOPOKPATHU U MEKINYHOCT-
HBIX 00513aTEIbCTB.
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Hroru. B 3akmrouenune nenaercsa BeIBOA O ToM, uTo Kurtai cie-
JyeT MOHUMATh HE KaK HE3aBEpIIEHHYIO BEepcHIo 3amaja, a cKopee
KaK KyJbTYPHBIN MOPSAIA0K, 00IaJar0iii COOCTBEHHOM BHYTPEHHEH
Jorukou. Takas MmepcrneKTuBa MOXKET CIYKUTh METOJI0JIOTHYECKUM
MPUHIIMIIOM CPAaBHUTEIBHOTO LIMBUJIM3AIMOHHOIO aHAIN3A.

Kuarwuessblie cioBa: Kutaii, poacTBO, MOYUTAHUE MPEIKOB, Chl-
HOBHSISI IOYTUTEIBLHOCTh, KOH(YIIMAHCKas ATUKA, COIUAIbHBIN T10-
PAIOK, CpaBHUTENbHAS KYJIBTYpa, yOnmuHas U yacTHas cdepa.
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MISUNDERSTANDING CHINA: RELIGION, KINSHIP,
AND SOCIAL ORDER IN COMPARATIVE PERSPECTIVE!

! This article is based on the integration of two unpublished and published manu-

scripts by Prof. Dr. Horst Helle. The first text, “Misunderstanding China,” was

written in February 2023 as an outline for a possible introduction to a book on
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Abstract

Purpose of the article. This article examines why everyday social
practices in China are often misunderstood when interpreted through
Western cultural categories.

State of research on the topic: see the Bibliography at the end of
the article.

Methods and methodology of the research: comparative studies,
analysis of social practices, and methodologies for the study of reli-
gion, ethics, and social order.

Scientific novelty. The article argues that misunderstandings be-
tween cultures and civilizations arise not merely from insufficient
knowledge, but from deeper structural differences in the organization
of religion, kinship, ethics, and social order. Beginning with ancestor
veneration, the article demonstrates how the relationship between the
living and the dead continues to possess cultural significance in Chi-
nese society and how religious expectations are embedded within
family structures. It further analyzes the patrilineal family model, fil-
ial piety, and Confucian kinship ethics as foundations of social obli-
gation. Particular attention is devoted to the contrast between rela-
tional forms of moral reasoning and the Western tradition of abstract,
impersonal principles, as well as to the consequences of this contrast
for public and private life, legal rationality, bureaucracy, and inter-
personal obligations.

Conclusions. The article concludes that China should be under-
stood not as an incomplete version of the West, but rather as a cultural

China. As the author himself noted, it was never published because of its personal
character, although it reflects his continuing concern with avoiding misunderstand-
ings between cultures. The second text, “Kulturvergleich und Kulturkonflikt,” was
written in German in August 2025 and later included in his memoir Lektionen des
Lebens: Von Truman zum Trump, self-published via Amazon. The present article
incorporates selected materials from both texts. The second manuscript was trans-
lated from German into English by Guihua He, who also integrated relevant parts
of the earlier manuscript and added further contextual elaborations and examples
while seeking to remain faithful to Prof. Helle’s original perspectives.
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order possessing its own internal logic. Such a perspective may serve
as a methodological principle for comparative civilizational analysis.

Keywords: China, kinship, ancestor veneration, filial piety, Con-
fucian ethics, social order, comparative culture, public and private
sphere.

1. Introduction: China at First Sight

Why is it so difficult for a Western observer to understand simple
daily events in China? Here is one example: A young woman returns
to her home village in Southern China. She proudly presents her col-
lege degree to her relatives. Her father’s oldest brother, the family
head, is delighted to see the diploma. He tells the young graduate:
“You make the ancestors of our family very happy, even though you
are a girl!”

The Western witness sees no problem in understanding that using
familiar categories: Obvious discrimination against women plus an-
cestor worship! One might conclude that China needs a heavier dose
of the Western women’s movement and more Christian missionaries!
Indeed, so it seems at first sight. But then there is this way to read the
uncle’s statement: When a young Chinese woman gets married, she
leaves her parents and joins her husband’s family. The same is true
in Japan and in Korea. Different from “the West” these societies have
consistently followed the patrilineal family systems to this day.

For the young women in the context of religious faith that is nor-
mal in China, leaving her family of origin when she gets married also
means saying farewell to its ancestors in the beyond. Up